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for	 their	 lifestyle	 and	 local	nature	while	 tensions	 exist	 in	 the	 landscape	between	
attempts	 at	 sustainable	 traditional	 living	 and	 the	 voices	 of	 environmentalism	
coming	 from	the	south.	This	must	be	understood	within	 the	wider	history	of	 the	
north	as	a	 resource	 landscape:	 resources	have	 long	been	pillaged	 in	 the	name	of	
humanistic	 capitalism,	 and	 the	 ‘wilderness’	 narrative	 surrounding	 the	 north	 has	
made	it	a	prime	location	for	locally	disruptive	renewable	energies	in	nation-building	
‘green’	modernization	projects	of	the	state.		Contemporary	national	conversations	










Using	 experimental	 visual	 methods	 including	 photograms,	 pinhole	 cameras,	
exhibition	spaces,	and	curatorial	roles	allowed	an	exploration	of	aesthetics	of	nature	
and	 landscape:	 how	Arjeplog	 should	 be	 represented	 and	what	was	 important	 to	
show	through	my	visual	representation	of	place.	The	images	work	throughout	the	
thesis	 to	 present	 place	 visually	 in	 relationship	 with	 the	 text,	 disrupting	 the	
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the	 day’s	 events	 as	 I	 tried	 to	 connect	 her	 stories	 to	 broader	 local	 ideas	 of	
environment	and	why	no	one	was	talking	about	climate	change.			
I	 told	 her	 of	 my	 plans	 to	 put	 on	 an	 exhibition	 in	 the	 museum,	 to	 show	 my	




























National1	 conversations	 of	 climate	 change	 ignited	 in	 Sweden	 in	 2018,	 summer	
heatwaves	sparking	forest	fires	and	a	media	response	that	embraced	the	scientific	




global	 figure	 in	 environmental	 activism,	 inspiring	 ‘school	 strikes	 for	 the	 climate’	
around	 the	 world	 following	 her	 own	 weekly	 demonstrations	 outside	 Swedish	
parliament.	My	fieldwork	in	Arjeplog	came	to	an	end	in	the	summer	of	2018,	just	










energy	 and	 sustainability	 when	 locally	 experienced	with	 emplaced	weather	 and	
landscape	 in	 northern,	 rural	 Sweden.	 Photography	 was	 a	 key	 method	 during	
fieldwork	 for	 understanding	 engagement	 with	 landscape,	 and	 especially	
experimental	 methods	 (following	 Schneider	 and	 Wright	 2006,	 2013;	 Sánchez-
Criado	&	Estalella	2018)	that	cross	the	boundaries	between	art	and	anthropology	in	
an	‘open	ended’	way	(Grimshaw,	et	al.	2013:150).	Throughout	the	text	it	reflects	the	





















whom	 I	 spoke,	 and	 is	 one	 way	 scholars	 refer	 to	 the	 specific	 cultural	 needs	 and	
experiences	of	herders	compared	to	the	‘majority	population’	(see	Green	2009).		
By	referring	to	Arjeplogare,	I	am	also	referring	mostly	to	those	with	whom	I	worked	
closely	 during	 my	 fieldwork	 (following	 Willerslev	 2004),	 who	 shared	 similar	
sentiments	regarding	climate	change,	landscape,	interference	and	the	State.	I	do	not	
claim	 to	 speak	 for	 all	 Arjeplogare	 as	 there	 are	 those	 who	 actively	 engage	 with	

















solutions,	as	Steve	Rayner	describes	 in	 the	2006	 Jack	Beale	Memorial	Lecture	on	
Global	Environment	(in	Fiske	et	al.	2014).	It	revealed	deeper	turbulence	with	actors	






nature	 and	 place	 as	 they	 introduce	 uncertain	 futures	 and	 uncomfortable	






power	 (see	 Sörlin	 1988).	 There	 is	 a	 body	 of	 literature	 exploring	 this	 ‘internal	
colonization’	of	 the	state	 into	Sami	 lands	(Fur	2006;	Össbo	&	Lantto	2011),	and	I	
argue	 that	 this	 conflict	 continues	 today	 in	 Arjeplog	 extending	 among	 the	 non-
reindeer	 herding	 community	 in	 terms	 of	 these	 discussions	 of	 landscape	 use	 and	
environmentalism.		




of	 corporate	 interest	 (Klein	 2014)	 and	 this	 is	 important	 in	 Arjeplog	 where	 big	
business	interacts	with	the	state	in	hydropower	and	forestry,	the	combined	actors	
being	perceived	as	outside	interested	parties	in	the	natural	resources	of	the	north.	
Arjeplog	 has	 its	 own	 variety	 of	 environmentalism	 (following	 Guha	 and	Martinez	
Alier	1997)	that	has	a	decidedly	local	perspective	in	contrast	to	the	global	goals	of	
the	state.	Through	 travel	by	motor,	 in	snowmobiles	and	boats,	Arjeplogare	know	
their	 landscape	 and	 are	 proud	 of	 its	 beauty	 that	 they	 see	 is	 worth	 protecting.	
Through	hunting,	their	sense	of	place	in	is	negotiated	in	relation	to	both	the	forest	
and	 the	 meat	 they	 obtain	 from	 the	 moose,	 in	 a	 network	 of	 forest-moose-body,	







scale	 (Devine-Wright	2013;	Heise	2008)	 I	 argue	 that	 it	 is	 of	 great	 importance	 to	
continue	to	examine	the	local	scales	of	response	to	climate	change.	This	is	especially	




physical	 phenomenon	 (Hulme	 2009).	 An	 emplaced	 approach	 that	 takes	
phenomenological,	 lived	 experience	 into	 account	 allows	 this	 kind	 of	 focus	 as	 it	
facilitates	understandings	of	nature	and	landscape	in	the	context	of	new	discourses	

















such	 a	 distinction	 is	 not	 self-evident,	 it	 still	 exists	 in	many	 societies	 in	 the	ways	























the	environmentalists	 and	 the	 south.	 For	 these	 reasons	 I	have	avoided	using	 the	
term	‘the	environment’	in	this	dissertation.	Environmentalism	is	used	regarding	the	








local	 tension.	Furthermore,	as	 Ingold	has	argued,	 the	term	suggests	some	kind	of	
‘natural’	 untouchedness,	 a	 place	 apart	 which	 can	 be	 observed	 (Ingold	 2000).	





defines:	 ‘the	 configuration	 of	 human	 and	 non-human	 across	 a	 terrain’	 thus	
incorporating	 and	 encompassing	 human	 and	 animal,	 fungal,	 and	 microbial	
interrelations	 (Tsing	 2005)	 as	 well	 as	 the	 non-living	 such	 as	 ice,	 rock	 and	
snowmobile,	as	in	the	below	image	of	Marianne	ice	fishing	one	winter	in	a	meeting	
of	human,	ice,	nets	and	fish.	This	definition	allows	understanding	of	things	moving	










It	 also	 has	 a	 second	 meaning,	 useful	 for	 this	 practice-based	 research:	 visual	
representation	 in	 landscape	painting.	The	word	comes	 from	the	Dutch	 landschap	




its	 origins	 as	 an	 art	 genre	 become	 useful	 in	 chapter	 one	 where	 I	 discuss	 my	
photography	 and	 art	 as	 a	 methodology	 in	 understanding	 landscape	 experience.	
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During	my	 fieldwork,	 encountering	 conflicting	 ideas	 of	 environment,	 nature	 and	
climate	 change,	 it	 became	 clear	 that	 we	 need	 more	 place-based	 climate	 change	
anthropology.	This	will	also	allow	room	for	perspectives	that	do	not	fit	within	the	




The	 1980s	 saw	 a	 ‘spatial	 turn’	 within	 social	 sciences,	 and	 in	 particular	 from	
geography,	in	which	a	focus	on	sense	of	place	became	central.	The	key	figures	of	this	















car	 testers	 flying	 in	 from	overseas,	woven	with	 the	wandering	moose,	game,	and	
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tourists.	Massey	has	also	written	of	the	power	imbalances	of	place	in	a	globalizing	
world.	 She	 highlights	 uneven	 power	 geometry:	 how	 certain	 actors	 control	
movement	 and	 power	while	 others	 suffer	 as	 they	move	 between	 places	 (1991),	
something	that	is	again	salient	when	considering	the	power	geometries	of	the	state	
in	 both	 the	 colonization	 of	 the	 north	 but	 also	 contemporary	 conflicts	 between	
politicians	and	inhabitants	of	the	region.		
This	 movement	 also	 points	 to	 the	 importance	 of	 understanding	 places	 as	
unbounded:	 people	 can	move	 between	 and	 be	 spread	 out	 across	many	 different	
places,	 and	 there	 can	 be	 multiple	 communities	 in	 one	 place	 (Massey	 1991).	
Furthermore,	 as	 Massey	 argues,	 one	 specific	 place	 can	 be	 experienced	 very	
differently	depending	on	age	and	mobility	(2001).	One	can,	however,	find	patterns	
in	how	place	is	communicated.	While	individually	experienced	differently,	Arjeplog-
as-place	was	 communicated	 and	positioned	 as	 in	 opposition	with	 the	 rest	 of	 the	
country	by	many	of	my	participants,	as	I	discuss	more	throughout	the	thesis.	While	
people	moved	 in	and	out	of	Arjeplog,	 there	was	a	background	 focus	on	 ‘being	an	
Arjeplogare’,	 being	 of	 that	 place,	 either	 through	 birth	 or	 having	 lived	 there	 long	
enough.	 Engineers	 came	 for	 the	 car	 testing	 seasons	 though	 very	 few	 were	
‘Arjeplogare’:	most	were	simply	seasonal	visitors.		
Almost	all	of	my	participants	were	born	and	raised	in	Arjeplog,	with	a	small	number	
having	 moved	 there	 many	 years	 ago	 from	 nearby	 towns	 in	 the	 same	 kommun	
(municipality).	While	some	of	them	had	left	to	go	to	high	school	in	a	neighbouring	
town,	or	 left	 for	work,	 they	had	all	returned	to	 live	 in	Arjeplog	and	talk	of	 it	as	a	
bounded	place.	Gupta	and	Ferguson	(1992)	have	critiqued	 the	 tendency	 towards	
describing	places	as	 ‘contained’,	 calling	 instead	 for	understanding	 the	movement	
and	erosion	of	boundaries	(in	Feld	&	Basso	1996).	This	call	is	pertinent	for	many	
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and	 reaffirmed	 through	 storytelling	 (1996),	 which	 guides	 moral	 behavior	 while	
reinforcing	 ties	 to	 certain	places	 in	 the	 landscape.	Although	a	 sense	of	 place	 can	
come	 across	 as	 obvious,	 Basso	 argues,	 they	 are	 complex	 and	 often	 remain	 an	
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‘enigma’	 (1996:	 xiv)	 because	 they	 are	 taken	 for	 granted	 by	 anthropologists	 for	
whom	 it	 is	 enough	 to	 simply	 physically	 locate	 the	 place	 of	 their	 research.	 ‘The	
ethnographic	 challenge’,	 writes	 Basso,	 ‘is	 to	 fathom	 what	 it	 is	 that	 a	 particular	
landscape,	filled	to	brimming	with	past	and	present	significance,	can	be	called	upon	
to	“say”,	and	what,	through	the	saying,	it	can	be	called	upon	to	“do”’	(Basso	1996:75).	
Landscape	 and	place	work	dialectically,	 therefore,	 both	being	 given	meaning	but	
also	acting	back	to	the	people	who	are	emplaced	there:	it	works	to	give	them	moral	
direction	 through	 the	 stories	 that	 give	 the	 place	 meaning.	 The	 use	 of	 visuals	
throughout	this	thesis	is	one	attempt	to	give	place	a	central	stage	in	this	particular	
portrait	of	Arjeplog	and	its	relationships	with	nature,	landscape,	and	climate	change.	
Methodologically,	 the	 work	 of	 landscape	 phenomenologists	 was	 crucial	 to	 this	













weather,	 but	was	 a	 jumping-off	 point	 for	 examining	 relationships	 to	 nature	 and	







of	 emplacement	 as	 ‘the	 sensuous	 interrelationship	 of	 body-mind-environment’	
















al.	 2008)	 that	 follow	 the	 concepts	 of	 vulnerability,	 adaptation	 and	 resilience	





















Within	 environmental	 psychology	 the	 term	 place-attachment	 has	 developed	 in	
parallel	to	geographer’s	use	of	place	(Devine-Wright	2013;	Devine-Wright	&	Howes	
















severity	 of	 the	 IPCC3	 reports.	 Within	 anthropology	 the	 sub-field	 is	 ‘rapidly	
expanding’	 (Crate	 2011)4.	 Other	 disciplines,	 especially	 natural	 science	 and	





The	 emergent	 field	 of	 political	 ecology	 allowed	 a	 recognition	 of	 the	 faults	 with	














covers	not	only	climate	change	but	 the	wider	physical	 impact	of	human	 life	on	a	
planetary	 scale,	 including	 pollution,	 lack	 of	 biodiversity,	 mass	 extinction,	 and	
degradation	of	habitats	(see	Lewis	&	Maslin	2018;	Morton	2018;	Tsing,	et	al.	2017).	






their	 definition	 of	 the	 Anthropocene	 may	 be	 somewhat	 different	 to	 that	 of	
anthropological	scholars	with	a	more	direct	interpretation	of	visible	human	impacts	
on	the	climate.	The	term	should	be	used	with	caution,	furthermore,	as	it	is	bound	up	
in	 internal	 disagreements	 among	 geologists.	 It	 has	 emerged	 and	 dominated	 the	
social	 sciences	 despite	 the	 term	 ‘Holocene’	 originally	 defined	 by	 the	 rise	 of	 the	
human,	and	scientists	have	been	aware	of	the	human	impact	on	the	planet	for	400	
years	 (Lewis	 &	 Maslin	 2018).	 The	 term	 carries	 significant	 ethical	 complexities	
regarding	 current	 relative	 responsibilities,	 possible	 solutions,	 and	 comparable	
historical	emissions	(Latour	2018;	Lewis	&	Maslin	2018;	Posner	&	Weisback	2010).	















The	 story	 ordinarily	 goes	 like	 this:	 local,	 traditional	 cultures	 crucially	
depend	on	nature	for	their	cultural,	material	and	spiritual	needs.	They	
will	 therefore	 suffer	 first,	worst	 and	most	 directly	 from	 rapid	 climate	
change.	These	place-based	peoples	are	somewhat	resilient	and	adaptive,	





I	disagree	with	Sanders	and	Hall	 in	 their	designation	of	 such	scholars	as	 ‘turtles’	
needing	 to	 modernize	 with	 theory	 (ibid),	 as	 these	 ethnographic	 accounts	 have	
highlighted	 important	 situated	 experience	 of	 climate	 change	 and	 the	 ways	 it	 is	
affecting	place-based	realities	in	many	parts	of	the	world.	However,	this	approach	
does	 highlight	 the	 limitations	 of	 climate	 change	 anthropology	 that	 does	 not	









More	 recent	 work	 develops	 this	 critique	 in	 terms	 of	 new	 directions	 for	
anthropology,	 Fleishmann	 (2018)	 argues	 anthropology	 must	 also	 examine	 the	
producers	 of	 knowledges	 of	 climate	 change	 and	 Rudiak-Gould	 has	 called	 for	
anthropology	to	examine	the	reception	of	climate	change	discourses	(2011).	In	the	
last	 couple	 of	 years,	 a	 number	 of	 works	 have	 engaged	 with	 this,	 both	 within	
anthropology	 (Marino	 and	 Schweizter	 2009)	 but	 largely	within	 other	 disciplines	
such	as	science	and	 technology	studies	 (STS),	 sociology,	and	 journalism	(Callison	
2014;	 Crockford	 2018;	 Hoggan	 &	 Littlemore	 2009;	 Norgaard	 2011;	 Oreskes	 &	
Conway	2012).	Norgaard	has	 examined	how	a	 community	 in	Norway	 is	worried	
about	 climate	 change	 impacts	 but	 does	 little	 to	 act	 on	 it	 in	 everyday	 life,	 in	 a	
sociological	 examination	 of	 ‘denial’	 (2011).	 Within	 STS,	 Jasanoff	 argues	 how	
scientific	 representations	 of	 climate	 change	 meet	 in	 tension	 with	 local	 lived	
experience,	 in	an	 ‘erasure	of	 local	specificity’	(2010:235)	leading	to	conflict.	Long	
term	 fieldwork	 that	 examines	 place-based	 encounters	 with	 climate	 change	
discourses	can	therefore	be	productive	explorations	of	such	friction.	Climate	change	













room	 for	 the	 phenomenologically	 experienced	 landscape	 and	 how	 place-specific	
responses	 to	 climate	 change	 discourses	 can	 be	 understood.	When	working	 for	 a	
London	arts	consultancy		I	supervised	an	exhibition	focussing	on	Anthropocene	and	
climate	change	which	was	sponsored	by	a	major	developer	of	pesticides	and	GM	
crops.	 The	 images	 showed	 dramatic	 scenes	 of	 global	 destruction,	 sometimes	
individual	staged	pieces	or	images	from	longer	term	photographic	projects	around	
the	 world.	 Within	 the	 exhibition,	 the	 images’	 purpose	 appeared	 to	 be	 to	 shock	
visitors	 into	 action	 and,	 largely,	 to	 view	 the	 human	 subjects	 as	 victims	within	 a	
human	tragedy.	This	 is	one	way	to	visualise	 the	Anthropocene,	 itself	 funded	by	a	









2014;	 Crate	 2011)	 there	 is	 no	 ‘universal	 human	 ethic’	 regarding	 environmental	
management,	 as	 Novellino	 has	 argued	 (2003:173).	 There	 is	 no	 single	 Swedish	
environmental	ethic,	either,	despite	the	suggestion	by	Isenhour	(2011).	How	place	
is	 made,	 conceptualised,	 and	 phenomenologically	 experienced	 is	 of	 crucial	
importance	when	we	look	at	Arjeplog	and	how	climate	discourses	are	rejected.	This,	
combined	with	a	visual	approach,	allows	for	an	angle	in	anthropology	that	can	exist	
alongside	 the	 resilience,	 adaptation	 and	 vulnerability	 studies	 and	 offer	 a	way	 to	
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little	 ethnographic	 work	 about	 rural	 Sweden	 (Hannerz	 2018;	 Murphy	 2015).	
Ethnology6	 is	 arguably	 a	 larger	 discipline	 within	 Sweden,	 and	 Swedish	
anthropologists	often	travel	elsewhere	for	their	fieldwork,	and	there	is	a	large	body	
of	 literature	concerning	 the	history	of	 the	north.	There	are	some	anthropologists	
working	 in	 Sweden,	 however,	 and	 Murphy	 gives	 a	 good	 overview	 of	 pre-2015	





as	 interwoven	 with	 the	 development	 of	 the	 welfare	 state,	 in	 which	 he	 gives	 a	
thorough	and	detailed	history	of	the	political	changes	of	the	20th	century	in	Sweden	
and	how	 ‘soft	power’	 is	 instrumented	 through	objects	 (Murphy	2015:	29).	Other	
works	of	note	 include	Frykman	and	Löfgren’s	 examination	of	middle-class	 life	 in	
Sweden,		in	which	Löfgren	examines	the	emergence	of	a	post-industrial	revolution	
love	of	nature	among	the	middle	class	where	nature	was	a	view	to	be	admired	and	
















were	 treated	 during	 the	 19th	 and	 20th	 centuries	 (Fur	 2006).	 The	 histories	 of	 the	







Northern	 Swedish	 rural	 society	 has	 ‘drawn	 interest’	 regarding	 decline	 and	
migration	 from	 small	 communities	 to	 the	 south	 and	 Hannerz	 argues	 that	
anthropologists	have	not	embraced	the	potential	of	this	new	northern	rural	setting	
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Research	 (Bergman	 2018;	 INSARC	 2015)	 made	 up	 of	 local	 researchers	 from	
archaeology,	ecology,	and	legal	studies	who	live	in	Arjeplog.	Furthermore,	the	last	
20	 years	 has	 seen	 a	 rapidly	 growing	 body	 of	 literature	 exploring	 the	 impacts	 of	
































and	 researchers’	 (2009:31)	 as	 anthropology	 is	 linked	 to	 the	 ‘majority	 society,	 to	
(post)colonial	attitudes’	and	authority	(ibid).		
This	 was	 not	 the	 only	 reason	 I	 decided	 not	 to	 take	 an	 approach	 examining	
specifically	‘Sami’	perspectives	on	climate	change,	though	it	did	play	a	role.	At	the	




the	 media.	 The	 non-indigenous	 experience	 of	 nature	 and	 climate	 change	 was	






Northerners	 live	 side-by-side	 with	 Sami	 reindeer	 herding	 communities	 and	
experience	the	same	climate	and	the	same	physical	conditions	yet	are	not	vocal	in	
the	press.	Isenhour	has	written	of	Stockholm	residents’	engagements	with	climate	
change	 and	 sustainability	 (2010,	 2013),	 and	 how	 they	 talk	 of	 their	 rural	
countrywomen	(2011),	but	there	was	no	‘other	side’	that	I	could	find.	What	were	







in	 terms	of	 this	 research,	 is	 that	 she	 talks	 for	 all	 Swedes	as	 if	 there	 is	 a	national	
response	that	they	all	share.	This	dissertation	contends	this	conclusion,	as	I	argue	




































a	 total	 of	 8727	 lakes	 across	 Arjeplog’s	 kommun.	 The	 Silver	 Road	 cuts	 directly	





often	 by	 Arjeplogare	 when	 outlining	 their	 specific	 struggles	 with	 the	 state’s	
infrastructure	and	injustices	of	distribution:	lack	of	healthcare,	postal	services,	and	
money	 failing	 to	 go	 back	 into	 the	 kommun,	 to	 name	 a	 few	 examples.	 The	
municipality’s	Facebook	page	boasts	frequently	of	the	land	mass	per	person,	with	





Arjeplog’s	 position	 straddling	 the	 Arctic	 circle	 means	 it	 has	 extreme	 and	 dark	
winters	stretching	 from	November	 to	March,	and	 the	 temperature	was	as	 low	as	
minus	45°	Celsius	in	the	winter	I	was	there.	The	lakes	freeze,	providing	the	perfect	
surface	 for	 the	 municipality’s	 fifty-year-old	 main	 industry:	 car	 testing.	 New	 car	
models	are	shipped	to	Arjeplog’s	sub-arctic	climate	to	be	tested	in	low	temperatures	
















out	 to	 these	 temporary	 places,	 deep	 cleaning	 required	 before	 leaving	 and	 then	
regularly	 throughout	 the	 season.	 Five	 companies	 make	 the	 ice	 tracks	 with	
specialised	knowledge	and	enormous	trucks,	employing	hundreds	of	Arjeplogare	in	
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both	 track-preparation	 and	 administrative	 positions.	 The	 town’s	 infrastructure	
depends	 on	 this	 influx,	 in	 terms	 of	 plumbing	 and	 water	 supply	 but	 also	 two	
supermarkets	and	a	number	of	souvenir	shops	thriving	during	the	test	season.		
		
I	 planned	Arjeplog	 as	my	 fieldsite	with	 early	 ideas	of	 researching	 the	 impacts	of	
climate	 change	 being	 felt	 in	 relation	 to	 the	 car	 testing	 industry.	 Upon	 arrival,	





instead	 on	 how	 this	 discourse	 was	 being	 avoided	 or	 entwined	 with	 historical	
resource	extraction	and	emplaced	nature	as	I	felt	this	was	of	far	more	interest.	It	is	











before	 I	 introduce	my	 participants,	 as	 it	 is	 important	 in	 both	 understanding	 the	
complexities	of	a	Sami/	non-Sami	dichotomy	in	the	present	day	in	Arjeplog,	which	





Arjeplog’s History and the Politics of Belonging to Place 
Arjeplog	as	a	settled	town	has	historically	been	home	to	Sami	reindeer	herders,	Sami	
who	did	not	herd	reindeer,	and	those	who	moved	there	from	the	south	and	the	coast,	



























revolution	 with	 this	 new	 goldmine	 of	 national	 resources,	 and	 it	 became	 more	
administratively	involved	in	this	region.	Swedish	citizens	began	to	move	up	the	East	





















a	 fixed	 street	 network,	 and	 private	 ownership	 (Lindgren	 2016).	 For	 200	 years,	
therefore,	 it	 has	 been	 a	 place	 of	 both	 Sami	 and	 ‘non-Sami’	 residents	 and	 these	
distinctions	have	become	more	complex	over	time	as	families	grew	and	mixed.	Many	







is	 one	 key	 way	 the	 Sami	 Parliament	 defines	 the	 right	 to	 call	 oneself	 Sami.	 My	
participant	 Anna-Lena	 echoed	 Johan’s	 words,	 telling	 me	 it	 was	 extremely	
complicated	 to	separate	 the	 two	histories	and	 it	depends	on	how	 far	back	one	 is	
willing	to	look	into	one’s	ancestry.	She	also	told	me	how	difficult	it	would	be	for	a	
researcher	from	‘outside’	Arjeplog	to	explain	such	a	web.	Both	she	and	her	partner,	
Dan,	who	owns	 reindeer,	 also	 suggested	differentiating	between	 those	who	herd	
reindeer	and	those	who	do	not,	if	and	when	it	is	necessary.		
The	 impact	of	 the	State’s	manoeuvres	 into	Sami	 lands	 is	extensively	documented	
(Fur	2006;	Green	2009;	Lantto	&	Mörkenstam	2008;	Sörlin	1988;	Össbo	and	Lantto	














are	only	herders	and	 that	herding	 is	 the	only	 true	occupation	of	 Saamis	was	not	














of	 the	 Sami	 are	 not	members	 of	 a	 sameby	 and	 as	 such,	 are	 legally	 prevented	 to	





belongs	 to	 the	 Sami	 ethnic	 category	 is	 arbitrary’	 (Green	 2009:44).	 The	 Sami	
Parliament	Act	recognise	Sami	persons	as	registered	on	the	electoral	roll	and	eligible	
to	vote	in	Sami	Parliament	elections,	based	on	considering	oneself	to	be	Sami	and	
either	 speaking	 the	 language	 at	 home,	 or	 the	 parental	 home,	 or	 the	 home	 of	
grandparents	 (OECD	 2019).	 As	 Green	 explains,	 	 ‘many	 persons	 with	 “mixed”	
ancestry	 might	 float	 in	 and	 out	 of	 their	 Sami	 identity,	 and	 many	 have	 through	






that	 political	 mobilization	 allows	 them	 to	 engage	 with	 indigenous	 rights,	 and	
position	themselves	as	‘ethnically	and	culturally	different’	to	the	dominant	structure	
of	 the	State	(2009:23)	and	as	different	but	equal	 to	the	non-Sami	 locals.	Defining	
themselves	 as	different	 allowed	a	 ‘particular	perspective’	 in	 the	 specific	 	 conflict	
over	 the	Laponia	World	Heritage	 Site	which	 is	 the	 focus	of	 her	work.	Her	 entire	
thesis,	alongside	many	other	scholars’	works	explore	the	issue	of	sami	identity	and	
conflict	with	 the	 state.	 Some	 scholars	working	 in	 the	 north	 differentiate	 instead	




this	 history	 and	 point	 to	 this	 extensive	 literature	 which	 addresses	 these	
complexities	in	the	north.	It	is	a	vital	part	of	the	current	politics	and	discussions	of	







this	 ‘outside’	 in	 the	 form	 of	 a	 systemic	 ‘majority	 culture’	 as	 discussed	 by	 Green	
(2009)	and	concerning	use	of	land	and	politics	of	belonging.	Green	argues	that,	in	





not	 my	 intention	 to	 suggest	 or	 reinforce	 polarization	 when	 very	 little	 of	 this	
‘difference’	was	mentioned	during	my	fieldwork.	In	fact,	many	even	pointed	out	that	
Arjeplog	was	not	the	same	as	Kiruna	and	had	less	conflict	than	other,	more	northerly	
municipalities.	 Instead,	 I	 focussed	 on	 the	 rural,	 northern	 experience	 of	 climate	
change	among	those	who	were	not	engaged	with	reindeer	herding,	in	order	to	gain	








the	 sake	 of	 clarity	 throughout	 this	 thesis	 I	 refer	 to	 all	 of	 my	 participants	 as	
Arjeplogare	 and	 use	 Sami	 to	 describe	 those	 who	 identified	 as	 such,	 with	 an	
acknowledgement	 that	 the	 reality	 is	 complex.	 When	 later	 in	 the	 thesis	 my	
participants	 tell	 me	 to	 ‘ask	 the	 Sami’	 with	 regards	 to	 climate	 change,	 context	
suggested	they	meant	specifically	reindeer	herders	as	they	followed	routes	through	













fieldwork.	 Returning	 to	 Arjeplog	 in	 the	 future	 could	 invoke	 different	 responses	
among	 both	 the	 young	 population	 and	 those	 with	 whom	 I	 worked.	 My	 main	
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participants	 ended	 up	 being	 good	 friends	 –	 especially	 Marianne,	 Mats,	 Fredrik,	
Anna-Lena	and	Dan.	They	invited	me	into	their	homes	and	their	cabins,	were	patient	










at	 the	 exhibition,	 and	 in	 their	 own	 homes,	 who	 problematized	 the	 notion	 of	
anthropogenic	 climate	 change	and	positioned	 it	 in	 terms	of	 an	outside	discourse	
from	people	who	have	little	understanding	of	the	northern	way	of	life.		




























	My	 fieldwork	 did	 not	 end	with	my	 physical	withdrawal	 from	 the	 town	 either.	 I	
stayed	 in	 touch	 with	 some	 of	 my	 participants	 through	 Facebook	 and	 received	
updates	about	life	in	the	town,	as	well	as	sharing	my	thoughts	and	development	of	
the	thesis	with	those	with	whom	I	had	worked.	This	was	especially	important	for	me	
given	 the	 apathy	 and	 even	 outright	 refusal	 of	 anonymisation	 by	 some	 of	 my	
participants.	Many	did	not	want	me	to	hide	their	names	in	this	thesis,	arguing	that	
their	thoughts	should	be	heard,	and	their	feelings	attributed	to	them.	This	raised	a	
methodological	 difficulty	 for	 me,	 immersed	 in	 the	 anthropological	 guidelines	 of	


















In	 chapter	 two	 I	 use	my	 own	 photographs	 as	well	 as	 those	 taken	 by	 one	 of	my	
participants,	Johan.	I	explore	the	affective	responses	to	hydropower,	which	presents	
daily	struggle	for	locals	in	Arjeplog	and	disrupts	their	practices	of	dwelling	(Ingold	
2000),	 showing	 how	 this	 capitalist-environmentalist	 infrastructure	 is	 situated	

















how	 the	 local	 food	 lifestyle	 is	 inherently	 sustainable	 yet	 bound	 by	 rules	 and	
















































each	 day,	 bringing	 brightness	 to	 the	 unusually	 thick	 snow	 which	 had	 fallen	 all	














and	 how	 different	 photographic	 practices	 facilitated	 new	 understandings	 of	
relationships	 with	 nature	 in	 Arjeplog.	 Photographic	 interventions	 and	 moments	
reappear	throughout	the	thesis	and	this	chapter	is	an	introduction	to	the	physical	
















potential	 of	 using	 image-making	 as	 a	 research	 tool	 (Schneider	 &	 Wright	 2006,	




how	 that	 was	 also	 productive	 in	 showing	 me	 what	was	 important	 in	 aesthetic	
representations	of	place.		
I	 follow	 an	 approach	 described	 by	 Grimshaw,	 Owen	 and	 Ravetz	 in	 their	 work	
crossing	the	arbitrary	boundaries	of	art	and	anthropology:	as	experimental,	as	‘open	




however,	 we	 can	 view	 such	 approaches	 as	 operating	 within	 a	 ‘distinctive	
ethnographic	 modality’	 (Sánchez-Criado	 &	 Estalella	 2018:13).	 Multimodal	
anthropology,	utilising	images,	video,	sound	and	performance	in	an	inventive	rather	
descriptive	form,	is	a	way	to	‘generate	relations’		(Dattatreyan	&	Marrero-Guillamón	













Visual anthropology in light of ocularcentrism 
 
As	 I	 discussed	 in	 the	 Introduction,	 scholars	 within	 anthropology	 and	 the	 social	
sciences	 have	 called	 for	 an	 appreciation	 of	 the	 senses	 and	 sensory	 methods	 in	
scholarship	that	go	beyond	the	visual	(Howes	2005;	Pink	2015).	This	‘sensory	turn’	
is	 a	 response	 to	 the	occurlarcentric	 critique	of	 anthropology	 (Howes	2005),	 that	
argued	 against	 the	 reliance	 on	 vision	 and	 visual	media	 (see	Grimshaw	2001).	 In	
presenting	a	thesis	that	is	partly	photographic,	it	is	necessary	to	addres	this	critique	
and	 my	 response	 to	 it	 in	 terms	 of	 the	 way	 I	 use	 visuals	 and	 engage	 with	
multisensoriality.		
Chris	Tilley	argues	that	there	is	a	dominance	of	the	visual	in	Western	culture	(2004).	
He	 cites	 Ingold	 in	 discussing	 the	 importance	 of	 the	 other	 senses,	 and	 especially	
Ingold’s	 (2000)	 descriptions	 of	 sounds	 as	 more	 participatory	 than	 vision.	 Tilley	
argues	that	sounds	work	together	in	perceiving	landscape	and	that	some	cultures	
are	 suspicious	 of	 the	 visual	 and	 favour	 aural	 accounts	 (2004).	 However,	 the	
participants	with	whom	I	worked	in	Arjeplog	are	Western,	and	during	my	fieldwork	
they	described	 the	delight	of	 ‘big	views’	and	 the	visual	aspects	of	 landscape,	 as	 I	
discuss	later	in	the	chapter	regarding	their	aesthetics	of	landscape	and	the	legacy	of	




Engaging	 with	 visual	 media	 was	 a	 normal	 part	 of	 everyday	 life,	 and	 looking	 at	
photograps	was	a	familiar	pastime.	Therefore	it	felt	appropriate	to	use	images	in	a	
productive	 way	 with	 participants	 to	 understand	 their	 experience	 of	 place	 and	
landscape	(following	Pink	2009).		
Visual	 anthropology	 and	 the	 critique	 of	 occularcentrism	 is	 discussed	 by	 Anna	
Grimshaw	 in	 her	 book	 ‘The	 Ethnographer’s	 Eye’	 (2001).	 Visual	 media	 in	
ethnography	was	condemned	and	rejected	by	both	20th	century	and	contemporary	
anthropologists	 in	 what	 Lucien	 Taylor	 has	 called	 ‘iconophobia’	 (in	 Grimshaw	
2001:5)	 and	 Grimshaw	 links	 this	 with	 the	 wider	 ‘crises	 of	 oculacentrism’	 in	
anthropology,	which	 itself	mirrors	a	wider	crisis	and	 ‘anxieties’	about	vision	as	a	
privilidged	 source	 of	 knowledge	 (2001:6).	 And	 yet,	 she	 writes,	 vision	 has	 been	
central	 to	 ethnographic	 texts	 alongside	 a	 simultaneous	 and	 paradoxical	
‘disappearance	 of	 explicit	 acknowledgement	 concerning	 the	 role	 of	 visual	
techniques	 and	 technologies,	 indeed	 vision	 itself,	 in	 the	 new	 fieldwork-based	
monograph’	(2001:3).	She	argues	that	there	are	a	number	of	ways	to	embrace	the	
visual	 in	 anthropology,	 or	 as	 she	 describes	 it	 ‘ways	 of	 seeing’	 (2001:7),	 and	 the	
problematic	 ‘observation’	 at	 the	heart	 of	 ocularcentrism	 is	but	one	way12.	 Vision	
functions	both	as	a	methodological	strategy	and	‘as	a	metaphor	for	knowledge,	for	
particular	ways	of	knowing	the	world’	(ibid).	In	other	words,	we	can	use	vision	as	a	




12 Though, as Grimshaw writes, Stoller reminds us that this critique of ‘observation’ as objectifying and 
‘detached’ does not in fact apply to Malinowski’s early ethnographic writing which was sensual and 
descriptive – after which the discipline’s texts became more and more scientific (2001:6-7) 
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The	notion	of	 actively	utilizing	 the	 visual	 as	 a	method	was	 always	 central	 to	my	
research,	where	images	functioned	not	only	as	an	extra	or	a	part	of	the	text,	but	a	
method	 in	 the	 field	 as	 I	will	 explore	 in	 this	 chapter.	 In	 the	 dissemination	 of	my	
argument,	 it	 also	 became	 a	 way	 to	 show	 certain	 things	 throughout	 the	 text:	
harmonies,	networks,	or	conflicts	presented	in	diptychs	that	speak	with	the	text.		
While	 aware	 of	 the	 literature	 and	 experimentation	 on	 audiovisual	methods,	 and	
work	embracing	sound,	smell,	and	senses	other	than	the	visual,	the	fact	of	the	matter	
is	that	I	am	trained	in	photography	and	have	previously	worked	with	photography	




senses	 have	 in	 anthropological	 enquiry	 (Howes	 2005;	 Stoller	 1989)	 and	
phenomenological	experience	of	landscape	perception	(Tilley	2004)	I	have	woven	
the	 other	 senses	 throughout	 the	 text	 itself.	 I	 paid	 attention	 to	 senses	 during	
fieldwork,	 listening	 and	 smelling	 and	 tasting:	 the	whine	 of	 the	 snowmobiles,	 the	
smell	of	the	engines,	the	sound	of	the	saw	cutting	through	the	bone	of	the	moose	and	
the	 acrid	 smell	 of	 bone	dust,	 the	 smoked	moose	meat	 filling	my	mouth,	 the	way	
woodsmoke	clung	to	the	wool	of	my	clothes	days	after	drinking	boiled	coffee	in	the	
woods,	 the	 crunch	 of	 snow	 after	 twenty	 days	 of	 snowfall,	 the	 tractors	 rumbling	
through	town	to	clear	the	roads,	the	rush	of	the	spring	meltwater,	the	bark	of	dogs	
running	loose	around	the	town	or	springing	through	the	forest	on	the	hunt.		
	I	wrote	all	of	 these	observations	 into	my	fieldnotes	as	 they	pertained	to	ways	of	
sensing	place	(Pink	2015)	both	for	me	and	as	described	by	my	participants.		As	Tilley	
goes	 on	 to	 argue,	 sensory	 and	 perceptual	 experience	 can	 only	 be	 described	 ‘by	
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expressive	use	of	 language’	(2004:28),	and	 ‘evocative	thick	description’	(ibid:30).	
While	 multisensory	 exhibitions	 and	 film	 can	 also	 attempt	 to	 achieve	 sensory	
evocation,	 we	 can	 use	 the	 creavity	 of	 language	 to	 bring	 senses	 into	 the	















splendour	 of	 their	 surroundings.	 As	 they	 recognised	 the	 visual	 aesthetics	 of	














Art	 critic	 and	 theorist	 Nicolas	 Bourriard	 wrote	 of	 the	 discursive	 space	 of	 the	
exhibition	 as	 an	 ‘arena	 of	 exchange’	 (Bourriard	 2002:17).	 His	 work	 Relational	
Aesthetics	 argues	 that	 art	 creates	 a	 social	 environment	 in	 which	 ideas	 can	 be	
exchanged	between	 the	 artist	 and	 the	viewer,	whereby	 the	 ‘beholder	 is	 the	 joint	
creator	of	the	work’	(Bourriard	2002:	17	paraphrasing	Duchamp	1954).	This	arena,	
Bourriard	 argues,	 is	 judged	 by	 aesthetic	 criteria	 and	 ‘the	 symbolic	 value	 of	 the	
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it	 or	 published	 after	 fieldwork.	 By	 allowing	 photographs	 to	 inhabit	 discursive	
spaces,	 they	 can	 provide	 opportunities	 for	 discussion,	 feedback,	 and	 subjective	
enquiry.	
	I	 did	 this	 on	 a	 large,	 formal	 scale	 at	 the	museum	 (discussed	 below)	 but	 also	 in	
smaller	iterations	in	the	home,	drawing	from	the	more	‘classic’	elicitation	tradition.	
Photo	elicitation	 in	 fieldwork	 is	a	useful	and	prolific	research	tool,	where	 images	



















the	 resulting	 photographic	 prints	 in	 physical	 form	 on	 the	 table-tops	 of	 Arjeplog.	
Locals	were	curious	about	this	anachronistic	process,	themselves	mostly	shooting	
on	their	smartphones	and	showing	me	images	on	screens.	To	look	at	prints	felt	like	




I	 did	 a	 lot	 of	 this	 kind	 of	 elicitation	 photo-work	with	Marianne,	 one	 of	my	main	
participants	 and	 a	 friend	 throughout	 the	 entire	 fieldwork	process.	Marianne	 is	 a	
journalist,	 running	 her	 own	 local	 online	 newspaper	 and	 collecting	 stories	 and	
reports	from	the	whole	kommun.	I	would	often	stay	at	the	house	she	shared	with	her	
partner	Mats,	 their	 teenage	son	Fredrik	and	their	 four	 lovely	dogs,	Pentti,	Mikko,	
Molli	 and	 a	 Chihuaha	 named	 Akki.	 They	 introduced	 me	 to	 many	 people	 in	 the	
kommun,	took	me	fishing,	taught	me	about	Arjeplog	life,	how	to	fillet	perch	and	how	
to	butcher	a	moose.	 I	photographed	all	 of	 these	events,	 as	well	 as	meals,	nature,	
town,	mountains	–	anything	I	thought	was	beautiful	or	interesting,	or	that	I	was	told	
to	 photograph	 by	 Marianne.	 She	 would	 often	 direct	 me,	 guiding	 me	 to	 take	 a	




in	 Arjeplog	 life.	 This	was	 amusing	 to	 her,	 and	 to	many	 of	my	 participants.	 They	
thought	it	very	strange	that	a	woman	would	come	from	the	UK	all	the	way	to	‘little	
Arjeplog’	 and	want	 to	 understand	 life	 there.	 In	 guiding	me	 to	 take	 photographs,	





sustain’	 as	 it	 presents	both	a	 romanticised	view	of	nature	and	a	 false	dichotomy	
between	 inside	 and	 outside	 (ibid).	 In	Arjeplog,	 however,	 there	 very	much	was	 a	
notion	of	 ‘outsiders’,	 of	people	 coming	 from	somewhere	else.	As	 I	 showed	 in	 the	
prologue,	 this	notion	of	being	an	 ‘outsider’	 to	 the	Arjeplog	 life	was	an	 important	
thread	 throughout	my	 fieldwork	and	understanding	of	 environmental	discourses	
seen	to	be	coming	from	the	outside.	The	challenge	for	me	as	a	visual	anthropologist	
was	 to	 try	 and	 ‘entertain’	 a	 more	 subjective	 concept	 of	 landscape	 through	 the	
feedback	of	my	participants	 rather	 than,	 as	Williams	described,	 ‘the	 very	 idea	of	
landscape	[implying]	separation	and	observation’	(1973:120).		
Mats	and	Marianne	invited	me	out	to	Gelgolis	for	New	Year,	an	old	stuga	that	had	








the	wilderness:	 no	 electricity	 or	 running	water,	 chopping	 firewood	 to	warm	 the	













food,	 you	 can	 roast	bread,	 you	 can	dry	 feet,	 you	 can	do	whatever	you	
want	 with	 a	 järnspis.	 That	 for	 me	 is	 relaxation.	 In	 Gelgolis	 with	 the	
järnspis,	or	 the	gas	 lamp	and	outside	toilet,	 I	am	free	and	 inaccessible.	
Here	 at	home	 I	 am	dependent	on	 electricity.	This	house	doesn't	work	




We	can	 light	a	 fire	 in	 the	stove,	but	we	cannot	use	 the	 fan,	we	cannot	


















I	 repeated	 this	 process	with	Marianne,	Mats	 and	 Fredrik	 throughout	my	 time	 in	
Arjeplog	and	once	more	after	 I	 finished	 fieldwork.	 I	 returned	 in	September	2018	
with	a	book	of	almost	all	of	my	fieldwork	photographs,	arranged	chronologically	in	
an	album	of	over	500	images	in	plastic	wallets.	This	was	a	similar	exercise	to	the	




and	 their	 own	 places:	 the	 cabins,	 the	 dogs,	 holidays	we	 had	 taken	 together,	 and	
special	places.		





















views.	 Landscapes.	 We	 see	 this	 kind	 of	 thing	 more	 and	 more	 now,	 because	 of	
Instagram	 and	 Facebook,	 but	 we	 never	 would	 have	 seen	 them	 before.’	 Many	
photographers	in	Arjeplog	capture	big	views	and	wildlife,	and	many	painters	use	the	
nature	 as	 their	 motif.	 But	 with	 social	 media,	 especially	 the	 work	 of	 local	














artists	who	painted	 ,	photographed,	or	sculpted	 the	wildlife	specific	 to	 their	own	
region:	lynx,	moose,	the	forest,	grouse.	Nature	seemed	to	be	at	the	forefront	of	local	
art	 and	 visual	 culture.	 Photography	 has	 continued	 this	 tradition,	 and	 local	
photographs	deemed	‘beautiful’	are	those	which	continue	this	landscape	tradition,	







photographs	the	car	 testing	with	his	drone,	and	uploads	 images	of	Arjeplog	 from	
above	onto	Facebook	to	show	his	neighbours	what	their	town	looks	like	from	new	
perspectives.	
This	 aesthetic	 involving	 nature	 as	 subject	 matter	 also	 has	 a	 history	 within	 the	
broader	aesthetics	of	Sweden	and	the	north,	which	influences	the	appreciation	of	
landscape	photography,	my	own	photography,	and	what	counts	as	beautiful	 (as	 I	
discuss	 more	 below).	 Löfgren	 demonstrates	 how	 the	 emerging	 middle-class	 of	
Sweden	 became	 interested	 in	 big	 views	 and	 panoramas	 at	 the	 end	 of	 the	 19th	
century,	 in	 what	 he	 calls	 ‘new	 landscape	 aesthetics’	 that	 included	 sunsets,	
mountains,	 and	 those	 elements	 of	 rural	 life	 considered	 ‘exotic’	 for	 city	 dwellers	
travelling	about	 the	 country	 (1987:55).	This	 follows	 the	 trend	 sweeping	 through	
 78 







portraying	 lingon	 berries	 in	 the	 traditional	wooden	 coffee	 cups,	 for	 example,	 or	
reindeers	in	profile	against	a	snowy	backdrop.	People	are	suggested	through	hands	












or	 bears.	 They	 are	 in	 their	 natural	 place.	 The	 famous	 doctor	 and	 founder	 of	 the	
museum,	 Einder	 Wallqvist,	 painted	 both	 portraits	 but	 also	 scenes	 of	 the	 town	














As	 Firth	 reminds	 us,	 the	 distinction	 between	manmade	 art	 and	 the	 art	 found	 in	
nature	is	slim.	The	forms	found	in	nature	are	what	he	calls	‘incipient	art’,	‘converted	
to	 art	 by	 human	 recognition’	 (1992:18).	 Therefore,	 he	 argues,	 the	 opposition	
between	 natural	 and	 manmade	 beauty	 is	 false,	 and	 the	 only	 difference	 is	 a	
superficial	one	resting	on	the	‘degrees	of	involvement	with	the	relationship	to	the	
material’	 (ibid).	 Landscape,	 in	 Arjeplog,	 is	 considered	 almost	 art	 in	 itself,	 a	
readymade	visual	masterpiece	to	be	viewed	as	well	as	photographed	and	painted.	








the	 home	 and	 daily	 life.	Murphy	 argues	 that,	 since	 the	 19th	 century,	 beauty	 and	
simplicity	 have	 been	 core	 components	 in	 aesthetics	 of	 Swedish	 design,	 and	 that	
there	 has	 been	 a	 'promotion	 of	 interaction	with	 beautiful	 things	 as	 a	means	 for	










(1992:18).	 This,	 he	 argues	 is	 beauty.	 Furthermore,	 he	 argues,	 experimental	












tragic	 narrative	 of	 what	 a	 collective	 ‘we’	 are	 doing	 to	 the	 planet	 (which	 I	













book	 for	Marianne’s	 own	 collection,	 or	 brushed	 aside	 as	 uninteresting,	 critiqued	
with	the	eyes	of	someone	who	has	lived	in	Arjeplog	for	fifty	years.		
It	was	a	means	to	explore	what	John	Berger	(2008)	called	‘ways	of	seeing’,	both	from	
myself	 as	 photographer	 and	 the	 perspective	 of	 viewer:	 to	 use	 photographs	 to	
understand	 how	 they	 saw	 and	 wanted	 me	 to	 see	 their	 home	 landscape	 as	 an	
‘outsider’	from	England.		
I	had	expected	to	explore	the	experience	of	climate	change	through	encounters	with	
visual	 asthetics	 of	 landscape	 and	 how	 landscape	 is	 represented	 and	 known	 in	
relationship	 to	 visual	 culture.	What	 happened	 instead	was	 the	 understanding	 of	
























subject	 for	Arjeplogare.	 They	were	baffled	by	my	 interest	 in	 things	 that	were	 so	
obvious	to	them.	I	used	this	 idea	of	different	spaces	while	also	presenting	a	form	
they	recognised:	a	photographic	exhibition.	I	hoped	the	room	they	inhabited	as	they	
viewed	 the	 photographs	 could	 become	 what	 Bourriard	 (2002)	 outlined	 as	 a	
conversational	 space,	where	 I	 could	 talk	 about	Arjeplog’s	 landscape,	 nature,	 and	




It	also	allowed	me	 to	play	with	 the	 idea	of	 landscape	as	a	visual	genre.	Although	
phenomenologists	 argue	 against	 thinking	 of	 landscape	 in	 purely	 visual	 terms,	 as	
discussed	above,	the	term	‘landscape	photography’	and	landscapes	in	general	is	still	
useful	when	examining	how	place	should	be	represented	artistically	(Cosgrove	&	
Daniels	 1988;	Hirsch	 1996).	 As	 discussed	 in	 the	 Introduction	 I	 use	 landscape	 to	
mean	primarily	the	field	of	study,	 the	place	of	Arjeplog	 incorporating	the	human,	
non-human,	 urban,	 and	 the	 category	 of	 nature.	 	 But	 ‘landscape’	 also	 has	 an	
etymology	 in	 the	 visual,	 coming	 from	 the	 genre	 of	 painting	 as	 something	 to	 be	
viewed	 from	 a	 distance	 (Empson	 2011:239;	 see	 also	 Hirsch	 1996)	 or	 by	
‘disinterested	 analytical	 observation’	 (Tilley	 2004:24).	 Using	 it	 as	 a	 tool	 was	 an	





























a	 cake	 and	 he	 ought	 to	 come	 and	 look	 at	 some	 photographs	 taken	 by	 an	





a	man	spent	a	night	 sleeping	on	 the	ground	 there	 long	ago.	 In	a	 typical	Arjeplog	


























but	 a	 social	 place,	 one	 of	 kinship,	 memory,	 knowledge	 and	 dwelling	 (following	
Ingold	1993,	2000).		
Malin	 paused	 at	 the	 same	 photograph	 of	 those	 trees	 and	 said	 something	 quite	
different.	She	is	Sami	and	one	of	the	INSARC	researchers	at	the	museum,	focusing	on	
the	legal	history	of	Sami	land	disputes	and	evidence	from	court	documents	showing	








opening,	 like	Marie’s	 response	discussed	earlier	 in	 the	 chapter.	This	pride	of	 the	


























village	 rather	 than	 oppressive	 forest	 shrouded	 by	mist,	 and	 (as	 Bloch	 surmises)	




















through	 during	 elicitation	 and	 the	 exhibitions.	 Pride	 of	 place	 given	 the	 extreme	
landscapes	and	beautiful	scenery	was	abundantly	clear	when	people	both	told	me	
why	 they	 loved	Arjeplog,	why	 they	 stayed,	why	 they	were	 so	angry	with	outside	
interference,	 and	 which	 of	 the	 photos	 they	 liked.	 Nature	 was	 almost	 always	
mentioned	when	I	asked	what	one	needs	to	do	in	order	to	‘be	an	Arjeplogare’.	As	
Karin	 tells	me	 in	 chapter	 three,	 one	 needs	 to	 care	 for	 the	 nature,	 not	 litter,	 and	
probably	be	part	of	a	hunting	team.		







draws	 on	 the	 history	 of	 landscape	 painting	 in	 Sweden	 and	 appreciates	 the	
picturesque	and	often	romantic	portrayal	of	nature.	As	Marianne	explained	above,	
they	were	 used	 to	 ‘big	 views’	 as	 well	 as	 local	 wildlife,	 and	 this	 has	 a	 history	 of	
landscape	aesthetics	in	Sweden	(Löfgren	1987)	and	in	the	north.	

















































A	 compelling	 and	 creative	 direction	 of	 visual	 anthropology	 embraces	 more	
experimental	image-making	in	which	ethnographers	embrace	the	shared	practice	of	
art	and	anthropology	(Schneider	&	Wright	2006).	Rather	than	focussing	only	on	the	










surfaces.	 It	 was	 a	 method	 in	 itself	 for	 asking	 questions	 about	 aesthetics,	 local	
priorities,	and	local	understanding	of	the	natural	world.	Roanna	Heller	writes	that	
‘artists	 learn	 through	making,	ethnographers	 learn	 through	writing’	and	bringing	
















cyanotype	 photographs	 involves	 coating	 a	 surface	 with	 a	 mixture	 of	 potassium	
ferricyanide	 and	 ferric	 ammonium	 citrate,	 turning	 the	 object	 into	 a	 blue	
photosensitive	surface.	When	exposed	to	the	sun	this	surface	lightens	as	it	reacts	to	
the	ultraviolet	light.	The	iron	III	particles	become	iron	II	particles	which	react	with	







and	 initially	 in	 this	 research	 I	 imagined	such	practice	could	be	useful	 in	showing	
affective	 responses	 to	 landscape	 in	 the	 context	 of	 climate	 change,	 following	 the	
prevailing	 tone	 of	 climate	 change	 research	 as	 discussed	 in	 the	 Introduction.	 I	
planned	to	use	it	as	an	exploration	of	memory,	change,	melting	ice,	perhaps	a	layered	
piece	including	storytelling	within	the	image:	a	collaborative	way	to	explore	local	














realise	 that	my	participants	 did	 not	 understand	 the	 point	 of	 the	 cyanotypes	 and	
instead	wanted	the	detail	from	the	original	objects.	It	was	far	more	interesting	to	
hold	an	actual	fishing	net	in	the	exhibition	than	to	see	this	blue	and	white	iteration	
of	 something	 real	 and	 vital	 to	 the	 history	 of	 the	 community.	 One	 visual	 project,	
discussed	 in	much	more	 detail	 in	 chapter	 five,	 demonstrated	 this	 yet	 further.	 It	










wanted	 to	 see	 the	details	 of	 their	home	 landscape.	As	with	 the	 analogue	 images,	
people	wanted	to	know	where	things	happen:	where	is	that	mountain,	who	is	that,	




create	 something	 well-received	 among	 my	 participants,	 I	 realised	 that	 such	 an	
approach	 would	 defeat	 the	 point	 of	 the	 method	 and	 the	 ‘speculative’	 approach	
embraced	 by	Grimshaw,	Owen	 and	Ravetz	 (2013:150).	 I	 tried	 this	 as	 a	 research	
process	 to	 produce	 ethnographic	 knowledge	 (Pink	 2009).	 In	 this	 respect,	 the	





subverting	 this	 expectation	using	 simplified	 forms	 showed	what	was	 required	of	
landscape	photography	and	how	one	should	communicate	visually.	As	Sofie15	said	
to	me	 once	 (herself	 a	 local	 photographer	 and	 journalist),	 ‘it	 is	 not	 hard	 to	 take	
beautiful	pictures	of	Arjeplog’,	it	is	so	beautiful	that	all	pictures	turn	out	well.		
It	may	not	be	hard,	but	it	is	expected.	As	a	visitor	and	photographer,	I	was	expected	
to	 represent	 Arjeplog	 to	 these	 same	 aesthetic	 standards.	 	 In	 a	 review	 of	






(following	 Jean	 Rouch	 2003:43	 in	 Pink	 2007).	 Even	 when	 not	 present	 in	 the	
photographs,	 the	 images	 were	 a	 response	 to	 their	 objects,	 life	 histories	 and	






















The	 third	 and	 final	method	 I	want	 to	 discuss	 is	 the	 beer	 can	 camera.	 In	 the	 late	
autumn	I	came	across	a	youtube	video	by	 Justin	Quinnell	showing	the	process	of	
building	pin	hole	cameras	from	cans	(Quinnell	2012).	Using	a	few	simple	items,	he	
made	 cameras	 that	 could	be	 left	 outside	 for	 six	months	 to	 record	one	 landscape	
 100 
under	the	rising	path	of	 the	sun.	 I	 found	this	 idea	compelling	as	a	 fieldwork	tool,	
using	 local	beer	 cans	 as	 the	 cameras.	 It	would	also	be	 a	 chance	 to	do	 something	
together	 with	 my	 participants	 having	 failed	 to	 engage	 them	 in	 the	 cyanotype	
process.	























16 A comment made by Lotten Gustafssson-Reinius when I presented this at Stockholm University 2019.  
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‘real’	 CCTV	 camera	 installed	 during	 fieldwork	 would	 have	 uncomfortable	
connotations	 in	 light	of	visual	anthropology’s	history	as	 ‘embedded	 in	 the	power	
relations	of	imperialism’	(Pink	2009:	6)	and	be	a	severe	invasion	of	privacy.	Foucault	
wrote	 of	 Bentham’s	 panopticon	 design	 as	 a	 form	 of	 governmental,	 institutional	
discipline,	characterised	by	an	‘unequal	gaze’	as	observation	was	always	possible	by	
those	in	power	(Foucault	1995).	A	CCTV	camera	installed	during	fieldwork	would	
embody	 this	 ‘unequal	 gaze’	 if	 it	 observed	my	 participants’	 lives	 all	 the	 time,	 the	








Uffe	 thought	 the	 image	 above,	 from	 his	 aerial,	 was	 very	 cool.	 I	 had	 scanned	 the	
purple	colour	of	the	exposed	photo	paper	and	inverted	the	colours,	making	the	scene	













talk	 about	 rhythms	 of	 nature	 –	 how	 the	 sun	 returns	 in	 spring	 winter	 and	 days	












in	 the	nature	 and,	 for	Marianne,	 to	 find	wellbeing	 and	be	happy.	Trees	 are	what	

















is	 no	 separation	 of	 his	 writing	 and	 his	 artistic	 practice.	 They	 are,	 he	 argues,	
‘movements	that	cannot	be	disentangled,	for	their	points	of	departure	are	bound	to	
the	research;	they	emerge	from	the	same	inaugural	position’	(Campbell	2013:25).	
Likewise,	 I	 cannot	 imagine	my	 research	without	 these	 images,	 and	 neither	 can	 I	
imagine	 the	 images	 standing	 alone	 without	 the	 research	 behind	 them.	 The	 two	





isolation.	 The	way	 they	 helped	me	 understand	my	 participants’	 relationships	 to	
nature,	landscape	and	climate	change	existed	in	dialogue	with	other	anthropological	
methods.	Photo	elicitation	happened	with	 recorded	 interviews,	 and	photography	




participants	 gave	 to	 me	 and	 the	 arguments	 they	 made	 for	 climate	 change,	
responsibility,	 hydropower,	 injustice,	 and	 urban	 misunderstanding.	 Perhaps	 it	
would	have	possible	to	capture	those	things	in	a	visual	form,	and	I	have	no	doubt	
that	others	would	have	succeeded	 in	 this,	but	 it	was	not	something	I	was	able	 to	
comprehend	at	the	time.	I	found	that	it	was	difficult	to	produce	creatively	in	the	field	
and	 I	 struggled	 to	 give	 my	 brain	 the	 space	 to	 think	 about	 showing	 complex	
relationships	with	 the	 state	and	with	 the	environment	 that	 I	was	 in	 the	midst	of	
trying	 to	 understand,	 while	 learning	 the	 language	 and	 navigating	 complicated	
dynamics	 between	 locals	 and	 environmental	 discourses.	 However,	 image	
production	 was	 a	 central	 tool	 in	 beginning	 to	 understand	 these	 complicated	
entanglements	and	how	people	engaged	with	nature	and	the	non-human.	In	this	way	
it	 served	 as	 the	 process	 of	 the	 research	 rather	 than	 a	 finished	 product	 in	 the	
dissemination	of	the	work,	and	therefore	perhaps	goes	some	way	into	countering	
the	idea	of	the	thesis	as	a	clean	‘finished	text’.	The	images	were	in	no	way	finished	






















in	Arjeplog	and	was	shown	a	 thousand	more	 in	photograph	albums,	 smartphone	
screens,	computer	screens,	framed	wall	prints	and	screensavers.	Smartphones	were	
brought	 out	 of	 pockets	 and	 camera	 rolls	were	 opened	 and	 searched	 through	 for	
photographs	 they	 remembered	 taking	 -	 fingers	 gliding	 across	 glass,	 the	warmth	
sending	 signals	 into	 the	 depths	 of	 the	 phone	 as	 if	 the	 hand	 was	 touching	 the	
photographs	themselves.	Pixels	arranged	in	the	order	of	family	parties,	first	school	
days,	pictures	of	 children	on	 their	 first	 snowmobile	 (as	 in	 the	above	 image	 from	
Marianne),	photographs	 from	the	 latest	moose	hunt,	 the	hunter	documenting	the	
size	of	the	kill,	the	beauty	of	the	forest	that	day,	or	at	the	jaktstuga	(hunting	cabin)	
afterwards,	 sitting	 around	 the	 fire	 drinking	 coffee.	 Throughout	 the	 thesis,	
photographs	generously	given	by	participants	and	friends	appear	alongside	my	own	
images	and	are	credited	as	such.	 	The	region	also	has	an	enviable	history	of	 local	


















shown,	 it	 was	 also	 a	 very	 difficult	 process.	 Art	 is	 often	 (and	was	 for	me)	 about	


















bundle	 of	 relations	with	my	 past	 practice	 and	my	 experience	 of	 Arjeplog	 into	 a	
collaboratively	 curatorial	 space	 in	 which	 my	 participants	 could	 critique	 and	








was	 a	 chance	 for	 my	 participants	 to	 have	 a	 say	 in	 the	 way	 I	 represented	 their	
lifestyle.	 It	 was	 an	 exploration	 of	 their	 subjectivity	 of	 landscape	 and	 the	 ideal	
portrayal	of	home.	Methodologically,	therefore,	it	was	itself	a	source	of	knowledge	
production.	 It	 was	 also	 a	 way	 to	 visually	 engage	 with	 environmental	 accounts,	
disrupting	 the	 prevailaing	 Anthropocene	 responses	 of	 threatened	 or	 destroyed	
landscapes.	Throughout	 this	 thesis	 it	 contributes	 as	 visual	 ethnography:	 giving	 a	
sense	of	place,	showing	the	beauty	of	Arjeplog	as	a	homeplace,	and	following	the	
















photographs	 taken	by	 Johan,	a	photographer	born	and	raised	 in	Arjeplog.	 In	 this	






on	 landscape	 and	 place	 in	 Arjeplog.	 I	 argue	 that	 resistance	 to	 hydropower	
constitutes	a	 local	 form	of	environmentalism	(following	Guha	and	Martinez-Alier	
1997)	and	resistance	to	the	state	(following	Scott	1985,	2005)	while	the	nation	state	
simultaneously	 uses	 hydropower	 in	 their	modernising	move	 towards	 renewable	
energy17.	Friction	is	revealed	at	the	intersection	of	these	local	and	national	scales	of	











met,	 born	 in	Arjeplog	 and	 returning	 to	 her	 roots	 after	 a	 successful	 career	 in	 the	
south.	 She	 runs	 the	 local	 flower	 shop	where	her	partner	Dan	also	 sells	guns	and	
ammunition,	cheerfully	(and	unofficially)	named	‘Guns	and	Roses’.	We	had	all	been	
 
17 See also Abbink 2012; Hirsch 2010; Lord 2016; Roquetti et al 2017 for similar conflicts elsewhere, and 


























































expansion	after	 the	Second	World	War.	 In	 the	1930s,	 the	company	bought	rivers	
across	the	whole	of	Sweden,	including	the	river	Skellefte	älv	that	feeds	the	lakes	of	
Arjeplog.	 By	 the	 1960s,	 Vattenfall	 had	 built	 fifteen	 dams	 in	 Norrland.	 However,	
ecological	impacts	of	the	dams	were	identified	as	early	as	the	1950s	and	the	dams	
were	not	as	effective	as	initially	believed	(Jakobsson	2002).	By	the	1970s,	interest	
in	 nuclear	 power	 began	 to	 take	 hold	 as	well	 as	 local	 environmental	movements	
pushing	 back	 against	 the	 expansion	 of	 hydropower,	 influencing	 politicians	 to	
protect	 the	 remaining	 unregulated	 waterways.	 A	 number	 of	 rivers	 thus	 became	
protected,	and	focus	shifted	to	increasing	efficiency	of	the	existing	rivers	rather	than	









height	 of	 the	water	 controlled	 by	 the	 operators	 far	 away	 from	 town	 in	 order	 to	
control	the	flow	and	hold	back	the	spring	floods.	The	energy	from	the	processes	of	
blocking	 and	 releasing	 the	water	 is	 harnessed,	 processed,	 and	 sent	 to	 the	 south	
through	power	lines	(much	larger	than	in	the	below	image).	This	connects	Arjeplog	
physically	with	the	southern	counties,	strung	together	as	the	water’s	power	speeds	




changing	 water.	 The	 rising	 and	 falling	 tides	 strip	 the	 banks	 of	 the	 islands	 and	
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that	 came	 into	 the	 body	with	 a	 rough	 harsh	 poignancy	 (following	 Ingold	 2000).	
Anna-Lena	was	worried	about	that	sound,	she	said	so	as	her	face	furrowed	into	a	
frown:	 she	did	not	want	 a	hole	 in	 the	boat.	This	 is	 a	 constant	problem	 for	 stuga	
owners	in	Arjeplog.	While	the	rest	of	the	country	has	regulations	about	not	building	














































grass.	 The	 two	 images	 above	 show	 the	 shorelines	 around	 Nåtti	 island,	 the	 first	
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a	 challenge	 with	 expensive	 risks.	 Getting	 from	 the	 sauna	 to	 the	 lake	 involves	
clambering	over	rocks	instead	of	a	clean	jump	into	the	water.		
This	 everyday	experience	of	hydropower	 reveals	 the	 interruption	 in	 routine	and	
‘being	out	in	the	nature’,	as	my	participants	would	often	describe	day	trips	and	being	
out	 on	 the	 boat.	 The	 landscape	 becomes	 unreliable,	 no	 longer	 dependable	 or	
knowable	in	the	same	way	as	if	they	could	just	drive	up	to	their	cabins	or	build	a	
sauna	knowing	it	would	always	be	beside	the	water.	Anna-Lena	feels	the	impacts	
physically,	 through	 the	 grinding	 stone	 against	 the	 structure	 of	 the	 boat.	 Our	
clambering	 out	 into	 the	 water	 was	 also	 a	 way	 of	 physically	 engaging	 with	 this	
environmental	impact.	







the	 point	 at	which	 she	 knew	 it	was	 a	 real	 problem	and	her	 anger	 intensified.	 In	










Landscape	 phenomenology	 is	 therefore	 a	 useful	 frame	 for	 understanding	 the	
experience	of	changed	places.	At	its	heart	it	confronts	the	place	of	the	human	within	
the	world,	experiencing	it	bodily	through	the	senses	and	not	just	through	the	mind.	
When	 changes	 do	 occur	 in	 the	 landscape,	 however,	 as	 Tilley	writes,	 the	mind	 is	
engaged	as	well	as	the	experiencing-body.	There	is	both	a	physical	friction	and	an	



























lakes,	rocky	islands	that	 follow	the	 lines	of	 the	former	 ice	mountains.	Seeds	blew	
into	these	rocky	forms,	nestling	into	the	crevasses	and	the	sand	left	behind.	Trees	
sprouted,	 sandy	 soil	 creeping	 around	 the	 roots	 and	 into	 rock.	 Today	 Åsarna	 is	
covered	with	 old	 towering	 pines	 and	 a	 thick	 carpet	 of	 bilberry	 bushes	 and	 pine	




when	no	people	 can	be	heard,	pulling	at	 the	undergrowth	and	sometimes	 taking	






stop	here.	 Picnic	 tables	dot	 the	 strip.	 Small	 cabins	built	 by	 local	 associations	 are	
maintained	by	the	good	nature	of	visitors	who	know	from	the	polite	signs	to	keep	it	
tidy.	 Firepits	 and	 prepared	 firewood	 wait	 patiently	 for	 visitors	 with	 food	 and	












































chocolate	 biscuits	 I	 had	 brought	 as	 he	 put	 his	 feet	 up	 on	 his	 desk.	 ‘And	 that	 is	
gradually	disappearing.	And	I	grew	up	seeing	them	in	their	full	glory.’	He	has	been	
documenting	the	changes,	photographing	them	over	forty	years.	They	exist,	he	said,	



















The	 fish	 are	 gone.	 The	 birds	 have	 gone.	 The	 landscape	 has	 totally	
changed,	and	it	is	totally	destroyed.	Our	island,	two	and	a	half	kilometers	












would	have	 to	do	 something	about	 it.	 So,	 they	 call	 it	 something	else.	They	 call	 it	
green’.		
And	yet,	he	said,	the	problem	gets	little	attention	in	Arjeplog.	He	was	irritated	by	the	
focus	 on	 snowmobiles	 as	 a	 local	 environmental	 issue:	 people	 complain	 so	much	
about	the	sound	and	pollution	from	snowmobiles,	and	this	overshadows	the	impact	
on	the	water	and	on	Åsarna.	No	one	was	vocally	angry,	he	said.	He	had	been	part	of	







and	how	 ‘the	message’	 is	not	seen	 in	Arjeplog,	but	 for	now	want	 to	 focus	on	 this	
specific	aspect	of	hydropower.	Johan	was	disappointed	that	Arjeplogare	were	not	
more	visibly	angry	over	 the	 local	 impacts	and	chose	 to	 focus	on	 the	snowmobile	
problem.	 The	 environmental	 movement	 he	 had	 been	 part	 of	 seemed	 to	 be	 an	












same	 time,	 I	hate	 to	 see	how	 they	are	 slowly	but	 surely	disappearing.	
Eventually	they	will	disappear	completely	into	Hornavan’s	depths.	The	
destruction	of	 the	unique	 sand	 ridges	 is	 because	Hornavan	 is	 a	water	
reservoir	for	hydroelectric	power.	The	water	level	is	two	metres	higher	
than	 the	 natural	 level.	 Hydropower	 may	 be	 renewable	 but	 it	 is	 also	





































































of	 the	different	 claims	 to	natural	 resources	of	Arjeplog.	As	 Johan	 shows	with	his	
images,	and	as	I	showed	in	my	exploration	of	the	boat	trip	with	Marianne	and	Anna-
Lena,	hydropower	 is	affecting	 the	 livelihood	and	communal	access	 to	 the	natural	
resources	 in	 Arjeplog.	 It	 is	 causing	 problems	 in	 terms	 of	 access	 around	 the	
waterways	of	the	kommun	but	also	fishing	practices,	as	it	creates	problems	for	the	
boats	 when	 Arjeplogare	 try	 to	 navigate	 their	 shorelines.	 	 This	 reaction	 to	 the	
hydropower	 may	 not	 be	 a	 public	 protest,	 as	 it	 was	 for	 Johan	 in	 the	 days	 of	
Älvräddarna,	but	I	argue	that	it	is	a	form	of	environmentalism	in	Arjeplog	following	
these	definitions	by	Guha	and	Martinez-Alier	(1997).	It	may	not	be,	as	they	mean	it	













form	 of	 environmentalism	 and	 a	 form	 of	 resistance	 against	 the	 hydropower	 in	
Arjeplog.	Guha	and	Martinez-Alier	discussed	resistance	among	other	communities	
verbally	 resisting	 state	 interference	 in	natural	 resources,	 especially	 in	 India	 (see	
also	Little	1999).	Focusing	on	the	Narmada	conflict,	in	which	a	huge	dam	was	to	be	




What	 was	 also	 interesting	 about	 Johan’s	 Facebook	 post	 in	 particular	 was	 the	
response	 of	 other	 Arjeplogare,	 especially	 given	 his	 concern	 that	 people	 are	 not	
engaged	in	the	disappearance	of	the	ridges.	Many	people	commented	on	Johan’s	post	










This	 notion	 of	 the	 local	 form	 of	 environmental	 engagement	 will	 reappear	
throughout	this	thesis,	in	terms	of	further	resistance	against	the	state	in	the	context	
of	sustainable	food	practices.	Regarding	hydropower	specifically,	however,	there	is	
an	 interesting	 juxtaposition	 regarding	 the	 different	 scales	 of	 environmental	
engagement.	 Friction	 is	 created	 between	 the	 local	 and	 national	 scale	 through	
differing	ideas	of	what	the	site	of	environmental	response	should	be.		
A	report	written	in	1975	explored	the	potential	impact	of	the	hydropower	project	
in	 Sweden.	The	 author,	Åse	 Sundborg,	wrote	 this	 of	 the	 relative	 impact	 of	water	
regulation	in	Sweden	compared	to	elsewhere:		
	
Hydropower	 development	 can	 produce	 a	 range	 of	 different	
environmental	 effects	 […]	 Some	 striking	 examples	 are	 given	 of	
environmental	effects	in	regions	of	different	climates	and	geology.	Dam	
bursts,	 sediment	 problems,	 the	 introduction	 of	 fastgrowing	 aquatic	
vegetation	(especially	water	hyacinths),	water-borne	diseases,	changing	
fish	 production,	 extensive	 displacements	 of	 large	 groups	 of	 people,	
changing	ecological	balance,	are	some	of	the	effects	discussed.	
By	comparison	with	such	environmental	catastrophes,	















Tsing	 shows	how	 the	 scales	of	 local,	 national,	 and	global	 all	 overlap	but	 are	also	
made	(2000,	2005).	They	are	not	separable,	naturally	occurring	entities,	but	‘come	
into	being	in	part	through	the	contingent	articulations	into	which	they	are	pushed	
or	 stumble’	 (2000:119).	 Tsing	 uses	 the	 process	 of	 ‘national	 building’	 as	 a	 key	


















with	 low	 emissions’	 (ibid)22.	 In	 contemporary	 politics	 the	 hydroelectric	 power	
allows	Sweden	as	a	nation	to	hold	a	certain	position	in	the	morally	charged	global	




felt	 on	 an	 everyday	 scale	 in	 daily	 encounters	 across	 the	 whole	 kommun.	 My	
participants	are	aware	of	the	global	conversation	of	climate	change23,	but	they	are	




Their	 intimate	 knowledge	 of	 the	 landscape	means	 they	 perceive	 the	 differences	
described	by	the	above	impact	report	of	1975	as	not	‘non-drastic’.	That	report	was	
written	with	a	global	scale	in	mind,	in	which	water	could	act	as	a	national	or	even	
‘global’	 commodity	 (Strang	 2004).	 The	 report’s	 author	 listed	 the	 most	 dramatic	
potential	scenarios	occurring	in	the	world.	While	the	report	held	this	global	scale	in	












be	 affective	 and	 an	 interruption	 into	 their	 experience	 of	 landscape.	 	 Something	
nationally	 ‘green’	 can	 thus	 be	 locally	 environmentally	 destructive.	 This	 has	
implications,	 too,	 for	 national	 development	 of	 electric	 cars	 and	 motors.	 This	
electricity	 will	 have	 to	 come	 from	 somewhere,	 and	 a	 lot	 of	 it	 from	 the	 north.	





discourse,	 and	 the	 local	 destruction	 witnessed	 by	 those	 who	 engage	 with	 the	
landscape	daily,	and	bodily.	As	she	argues,	 it	 is	 ‘increasingly	clear	 that	all	human	












innovation	 and	 problem	 solving,	 and	 Lundholm	 argues	 that	 hydropower	 was	





nationally	 produced	 energy.	 Anthropologist	 Rick	 Cucuirean	 has	 written	 of	 his	
involvement	with	 the	 James	 Bay	 hydroelectric	 project	 in	 Canada	 in	 1971,	which	
affected	 local	 Cree	 and	 Inuit	 populations	 and	 the	 surrounding	 environment.	
Cucuirean	wrote	an	essay	in	a	multimedia	project	by	Witternbon	and	Biegert	(1981)	
describing	 his	 role	 as	 a	 liaison	 between	 the	 hydropower	 company	 and	 the	 Cree	
population.	He	explained	how	the	 ‘technocrats’	building	 the	dam	thought	science	
could	solve	all	problems,	but	how	the	Cree	saw	the	changes	to	the	water	level	and	to	
the	 lake’s	 colour	 up	 close	 in	 daily	 encounters	 (Cuciurean	 1981:55).	 Cuciurean	
explained	 the	global	 crisis	 to	 the	 trappers,	but	also	explained	 to	 the	hydropower	
company	that	the	trappers	saw	their	traplines	and	the	changes	to	their	territories.	
Cuciurean	asserted	that	the	technocrats	in	the	James	Bay	Project	were	building	the	
dam	with	 the	belief	 in	 science	above	all	 else,	 a	belief	 at	odds	with	 the	 local	Cree	
communities	 (ibid).	 In	 Arjeplog	 this	 disjuncture	 manifests	 as	 the	 harnessing	 of	
water	 power	 into	 a	 project	 that	 prioritised	 the	 future	 of	 the	 nation:	 one	
technologically	driven	future	that	sits	at	odds	with	the	local	experience	and	dwelling	
of	many	 Arjeplogare.	 Similar	 conflicts	 of	 experience	 can	 also	 be	 seen	with	 dam-





and	 techno-economic	 projects	 are	 ‘presented	 as	 depoliticised’	 while	 in	 fact	
increasing	the	level	of	governance	over	its	citizens	(ibid:141).			
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The	 Arjeplogare	 with	 whom	 I	 worked	 were	 not	 distrusting	 of	 science,	 but	 the	
interference	 of	 natural	 landscapes	 by	 outside	 actors	 who	 did	 not	 understand	
Arjeplog	 life.	 Isenhour’s	work	 in	 Stockholm	argues	 that	 ‘the	 south’	was	 far	more	
interested	 in	 technocratic	 solutions	 to	 environmental	 concerns.	 The	 northern	
communities,	 she	 argued,	 were	 distrusting	 of	 these	 solutions	 over	 rural	
environmental	 knowledge	 (Isenhour	 2011).	 With	 the	 hydropower	 project	 in	
northern	Sweden,	this	is	an	example	of	such	a	technocratic	solution	in	motion	and	
the	rejection	of	it	by	local	inhabitants.	It	was	always	about	technological	innovation,	
science,	and	using	nature	as	a	resource	first.	Therefore,	 it	 is	of	 little	surprise	that	
rural	Swedes,	less	trusting	of	technological	solutions	from	outside,	would	not	meet	




environmental	 conflicts.	 Political	 ontology	poses	 that	 conflicts	 occur	 as	 ‘different	














that	one	does	not	 recognise	 the	other	as	oppositional.	 In	Arjeplog,	 in	 the	 case	of	
hydropower	but	also	food	and	climate	change	(as	we	will	see),	my	participants	were	




‘realities’	were	more	colloquially	meant	 than	a	major	ontological	 shift	 suggesting	
two	 separate	 worlds.	 Although	 Blaser	 argues	 that	 ontology	 does	 not	 equate	 to	
bounded	 existences,	 this	 theoretical	 framework	 does	 tend	 to	 restrict	 the	 idea	 of	
leakages	between	such	worlds.	Arjeplogare	travel	to	Stockholm	and	understand	the	
conflicts	of	perspective	from	the	state.	As	Heywood	summarised	of	a	critique	of	the	












multiplicity	 (2013:400).	 The	 denigration	 of	 ‘anything	 nonhuman	 (including	 the	
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things	of	nature,	 such	as	mountains,	minerals	or	water)	as	a	 resource’,	Li	 argues	








But	 could	we	not,	 instead,	 view	 the	multiculturalist	model	of	nature	as	 an	entity	
which	is	sometimes	separated	by	culture	but	where	it	is	also	possible	to	engage	with	
culture	 through	 a	non-separation?	This	would	 allow	 for	 some	 to	 avoid	 a	nature-
culture	 divide	while	 simultaneously	 allowing	 for	 other	 cultures	 to	 impose	 these	









argue,	need	to	consider	both	resources’	ontologies	but	also	 their	 ‘participation	 in	
making	 local,	 regional,	 national	 and	 global	 scales’	 (ibid:16).	 The	 Arjeplogare	
themselves	 actively	 produce	 their	 own	 local	 scale	 of	 protecting	 their	 nature,	
discussed	more	 in	 chapter	 four,	while	 the	 state	 actively	 engages	with	 the	 global	
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discourse	 of	 renewables.	 Furthermore,	 these	 scales	 are	 reinforced	 through	 the	
ongoing	conflicts	between	the	small	community	(and	the	north	more	widely)	and	




different	 environmental	 engagements	 without	 the	 finality	 of	 deeming	 them	 two	
different	worlds.	
So	far,	I	have	discussed	how	there	is	a	local	form	of	environmentalism	in	Arjeplog	in	
response	 to	 hydropower,	which	 is	 itself	 an	 environmentally	 framed	 response	 to	
global	climate	change.	This	relationship,	the	friction	between	the	north	and	state,	
must	 be	 understood	 and	 contextualised	 in	 terms	 of	 the	 historical	 resource	










landscape	 for	 both	 reindeer	 herding	 communities	 and	 non-reindeer	 herding	

































from	Arjeplog	and	yet	 the	municipality	did	not	benefit	 from	more	 investment	or	
infrastructure.	Furthermore,	for	Marianne,	the	beautiful	forests	of	home	were	seen	
to	be	wasted	in	their	felling	for	such	mundanities	as	toilet	paper	–	an	example	of	how	
























the	 industrialized	nation-building,	 replacing	 Sweden’s	 previous	 ‘warrior’	 identity	
with	one	of	progress	and	 infrastructure	 (1988:265).	Earlier	 I	described	how	one	




Caribbean,	 it	 also	 instigated	an	 internal	 colonization	of	Norrland	 from	 the	1600s	
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with	the	discovery	of	silver,	iron,	and	the	vast	timber	supplies	needed	for	Sweden’s	




disrupting	 Sami	 herding	 grounds	 (Tidholm	 2018;	 Össbo	 and	 Lantto	 2011).	 The	
relationship	 between	 the	 state	 and	 the	 Sami	 is	 ‘dire’,	 Tidholm	writes	 (2018:	my	
translation):	 legally	 owned	 Sami	 land	 is	 divided	 up	 according	 to	 state	 policy,	
preventing	Sami	herders	from	moving	across	the	land	as	they	need	to	do	in	order	to	
move	 with	 their	 herds24.	 Their	 experience	 of	 the	 state	 in	 Norrland	 is	 far	 more	
dramatic	as	it	threatens	their	everyday	livelihoods	and	movements	and	experience	
of	nature	(Furberg,	et	al.	2011;	Össbo	and	Lantto	2011)	and	can	lead	to	suicide	if	
Sami	 individuals	 are	 no	 longer	 able	 to	 maintain	 their	 Sami	 identity	 during	 the	
exploitation	of	lands	for	wind	farms	and	hydropower	(Stoor,	et	al.	2015).		
Attitudes	to	nature	in	Sweden	had	joined	the	sweeping	change	throughout	Europe	
and	beyond:	wood,	 trees,	water,	minerals,	 animals	 and	 even	other	humans	were	
understood	and	classified	as	resources	by	both	nation	states	and	settler	communities	



















(2014:12,	my	emphasis).	Extraction	of	natural	 resources,	 they	 state,	 is	 central	 to	
human	efforts	to	become	‘modern’	(ibid:6).		
From	 an	 ‘unimportant	 outpost’	 to	 ‘an	 area	 of	 enormous	 national	 economic	
significance’	 (Sörlin	 1988:	 262),	 the	 industrialization	 of	 Norrland’s	 natural	
resources	 led	 to	 extensive	 physical	 changes	 to	 its	 landscape.	 The	 northern	
population	doubled	with	the	influx	of	new	jobs,	bringing	settlers	in	from	the	south	
and	 inland	 from	coastal	 communities	 to	 the	 east.	 Communications	 systems	were	
built,	connecting	north	to	south,	and	a	railroad	physically	connected	the	two	sides	
of	 the	 nation.	 	 The	 ‘irregularities	 of	 untamed	 nature’	 in	 the	 north	 were	 thus	
conquered,	incorporated	through	infrastructure	into	the	‘idea	of	the	civilised	south’	
(Sörlin	1988:264).	These	processes	designed	 to	modernize	 took	 their	 toll	 on	 the	
landscape	and	on	the	cultural	identity	of	the	Sami	who	were	living	there	(ibid).	The	
communications	 infrastructure,	 tourism,	 mining	 and	 technology	 were	 industrial	
projects	that	broke	up	the	perceived	wilderness	and	destroyed	the	forest.		
The	 changes	 to	 the	 north	 were	 thus	 part	 of	 a	 wider	 modernization	 project,	
reaffirming	Sweden’s	global	standing	through	a	new	identity	forged	from	its	natural	
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resources	 (Sörlin	 1988).	 While	 Sörlin	 acknowledges	 the	 geodeteministic	 link	





practices	 and	 livelihoods	 of	 the	 reindeer	 herding	 community	 and	 Sami	 more	
extensively,	its	legacy	is	also	felt	in	the	community	of	Arjeplog.	My	participants	felt	
a	deep	sense	of	injustice	that	the	south	benefited	from	the	resources	of	the	north.	







water	 power	 to	 ‘make	 visible	 what	 is	 hidden	 for	 outsiders’	 (1981:281).	 The	
‘propaganda’	of	the	hydropower	in	northern	Sweden	utilizes	nature	as	a	gift:	as	a	
free	 energy	 source	 and	 a	 battery	 given	 to	 humanity	 from	 the	 wilderness	 itself.	
Contemporary	framings	of	hydropower	feature	images	of	Stockholm	as	rushing	cars,	
lamps,	 city	 life,	 juxtaposed	 with	 images	 of	 huge	 snowy	 expanses	 of	 wild	 water	
flowing	and	reservoirs	of	future	electrical	power.	Examples	are	shown	here	in	stills	








The	way	hydropower	 is	marketed	 in	Sweden	 today,	and	 internationally	as	 in	 the	
above	advert,	would	suggest	the	energy	is	coming	from	an	inhabited	place,	in	the	
way	 of	 no-one,	 in	 order	 for	 Sweden	 to	 take	 its	 place	 at	 the	 frontier	 of	 climate	
mitigation	with	its	move	towards	100%	renewable	energy.		
This	chapter	 is	an	attempt	 inspired	in	part	by	Wittenborn	and	Biegert’s	desire	to	
counter	 the	 propaganda,	 but	 also	 by	 my	 participants	 in	 Arjeplog:	 their	 local	
experience	 of	 hydropower,	 their	 daily	 encounters,	 and	 their	 affective	 responses	
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fishing	boats.	And	these	wounds	stretch	back,	both	 throughout	 the	history	of	 the	




























a	 more	 ecological	 approach	 to	 the	 relationship	 Arjeplogare	 have	 with	 their	
environment	in	terms	of	the	food	they	hunt	and	forage	‘from	the	nature’,	and	how	in	
doing	so	they	access	wider	networks	and	ideas	of	the	 landscape.	Focusing	on	the	
moose	 hunt,	 I	 examine	 the	 flowing	 (Ingold	 2010)	 networks	 of	 forest-body-food	




positioning	 of	 ‘real	 food’	 in	 contrast	 with	 Stockholm	 and,	 finally,	 looking	 at	 the	
interference	 from	 the	 state	 through	 regulation	 and	 support	 for	 corporate	
development.	Ultimately,	I	argue	that	the	state	is	seen	to	be	out	of	touch	with	rural	
life	 and	 interfering	 with	 traditional	 realisations	 of	 identity	 and	 northern	
personhood	 in	relation	 to	nature.	This	will	have	 implications	 later,	 too,	when	we	
examine	the	response	to	climate	change	narratives	seen	to	be	coming	from	this	same	
removed,	disconnected	place.		
There	 is	 a	 vast	 body	 of	 literature	 examining	 hunter-gathering	 both	 in	 terms	 of	
economic	 structures	 and	 relation	with	 the	 non-human	 (Bird-David	 1990;	 Blaser	
2009;	 Lee	2018;	Willerslev	2004;	Woodburn	1998)	 as	well	 as	nutrition	 and	diet	




relics,	and	an	 ‘antithesis’	 to	Western	 lifestyles,	simplifying	such	communities	and	





Swedish	 settlers.	 While	 the	 fridges	 and	 cupboards	 are	 full	 of	 foods	 from	 the	
supermarket,	 Arjeplog	 freezers	 are	 full	 of	 local	 fish	 (perch,	 trout,	 arctic	 char,	
salmon),	as	well	as	game	(grouse,	capercaillie,	and	reindeer	from	the	Sami	herders)	
and	 berries	 (mostly	 lingon,	 bilberries,	 and	 cloudberries).	 In	 this	way,	 food	 from	
hunting	 and	 foraging	 exists	 enmeshed	 in	 the	 ‘world	 system’25	 (Kelly	 1995:23):	























Hjortron,	 (cloudberries,	 L:	 rubus	 chamaemorus),	 are	 only	 found	 in	 the	 north	 of	
Sweden,	growing	in	marshy	areas	in	the	forests	and	are	considered	a	local	delicacy,	






























This	 foraging	 is	 in	part	 aided	by	allemansrätten,	 -	every	man’s	 right	 to	be	 in	 the	
nature,	pick	berries	and	mushrooms	and	camp	outside	(see	Skeberg	2017),	as	long	
as	 one	 is	 not	 too	 close	 to	 a	 private	home.	The	moose	hunt,	 in	 contrast,	 is	 highly	




and	 the	 UK.	 Fishing	 also	 requires	 a	 permit	 for	 lakes	 outside	 of	 the	 individual’s	
property	(discussed	more	below)26.		
All	of	 these	 forms	are	considered	vital	 to	 life	 in	Arjeplog	and	provide	year-round	
sustenance	 in	 freezers	 throughout	 the	 municipality.	 What	 really	 dominated	 the	
discussions	of	the	‘best	food	from	the	nature’,	however,	was	älgjakten	–	the	moose	


































Signs	of	 the	moose	hunt	are	year-round	 in	Arjeplog,	woven	 into	 the	 fabric	of	 the	
town.	The	local	café	(inside	Viltbutiken	–	The	Wild	Shop)	is	decorated	with	animal	






























































just	metres	 from	 the	 edges	 of	 the	 buildings.	 Forests	 are	 not	 ‘empty’	 (Bird-David	
1990;	Tsing	2009;	2005;	Turnbull	2015;	 von	Hellermann	2013)	and	 this	 is	well-
known	in	Arjeplog.	They	are	full	of	life	and	history.	These	hunting	practices	invoke	
and	strengthen	the	everyday	connection	and	knowledge	to	landscape	and	place	in	








the	 spirit	 of	 community	 that	 has	 developed	 in	 a	 certain	 place	 over	 time’	









and	 the	 big	 national	 companies,	 like	 Sveaskog,	 as	 the	 moose	 ate	 away	 at	 the	





and	 it	 came	 through	 the	 windscreen.	 This	 connection	 between	 practice	 and	
ecological	 population	 control	 has	 been	 explored	 in	 environmental	 anthropology	
through	 the	 lens	of	 ritual,	where	 rituals	 can	 serve	as	a	mechanism	 for	ecological	
harmony	 (Mintz	 and	 Du	 Bois	 2002:108).	 Rappaport	 argued	 this	 in	 his	 oft-cited	
research	 into	 the	 killing	 of	 pigs	 in	 ritualised	 warfare	 (Rappaport	 1967).	 While	
Rappaport’s	article	can	be	criticised	in	its	lack	of	agency	attributed	to	his	research	
informants,	 the	Arjeplogare	are	well	 aware	of	 the	ecological	balance	of	 the	hunt.	
They	know	the	quota	comes	from	the	Jägareförbundet	–	Hunting	Association	–	and	
is	based	on	a	yearly	population	index.	This	is	information	given	in	the	hunting	exam,	








and	 long	 blue	 gloves,	mandatory,	 and	 each	 took	 a	 huge	 slab	 of	meat	 and	 began	




















































































meat	 was	 carried	 out	 to	 trucks	 in	 plastic	 boxes,	 the	 bones	 slung	 into	 the	 pulka	
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outside.	When	I	showed	these	pictures	to	Anna-Lena	later,	she	pulled	out	that	photo	




A	 hose	 was	 brought	 out	 and	 the	 whole	 garage	 was	 washed	 down,	 the	 water	


























actual	 food	 and	 the	 consumption	 of	 the	 meat,	 we	 can	 explore	 such	 a	 ‘human	
dimension’	of	this	practice	–	one	that	is	overwhelmingly	centred	around	getting	the	
best	food	from	the	local	nature.	Furthermore,	this	allows	a	closer	look	at	the	third	






it	 for	 the	 whole	 day	 until	 the	 meat	 was	 tender	 and	 smoky	 and	 wonderful.	 It	
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disappeared	in	my	mouth	with	the	taste	of	soft	smoke.	Whenever	I	had	been	away	









































passed	 around	 in	 a	 glass	 bowl,	 and	 bones	 were	 handed	 out	 from	 the	 box.	










































unnatural	 elements	 came	 up	 in	 other	 moments	 of	 fieldwork,	 for	 example	 when	
Marianne	compared	farmed	salmon	with	wild	salmon,	describing	the	latter	as	more	
‘natural’	and	therefore	better	to	eat.	‘Real	food’,	in	contrast,	was	foraged	or	hunted	
from	 the	 local	 natural	 environment	 with	 little	 meddling.	 Jane	 Bennett	 quotes	











industrialised	 society,	 pointing	 to	 a	 number	 of	 responses	 to	 food	 seen	 as	
‘problematic’:	the	origins	of	the	food	are	unknown,	the	preparation	is	largely	done	
before	 the	 food	 arrives	 in	 the	 home	 (in	 factories),	 it	 is	 less	 identifiable	 through	





products’	 through	 artificial	 flavourings	 and	 preservatives	 (Fischler	 1988:289).	
These	practices	were	selectively	rejected	by	my	participants:	sauces	were	bought	
from	the	supermarkets,	but	the	meat	should	never	be	meddled	with.		





‘mutual	 transformation’	 in	which	 the	boundaries	between	 inside	and	outside	are	
blurred	 (2007:134).	 As	 she	 argues,	 food	 is	 not	 simply	 a	 passive	 object	 in	
consumption	but	is	a	‘coparticipant’	with	‘agentic	capacity’:	it	affects	the	bodies	that	
consume	 it	 (ibid).	My	participants	 in	Arjeplog	never	 explicitly	 talked	 about	 their	
bodies	in	relation	to	the	meat,	but	many	talked	about	the	importance	of	the	practices	





personhood,	 what	 it	 means	 to	 be	 a	 person	 and	 connecting	 to	 the	 relationship	
between	the	‘outside’	and	the	‘inside’	as	described	by	Fischler	(1988).	Her	research	





Battaglia’s	 concepts	 and	 categories	 are	 useful	 to	 consider	 in	 the	 case	 of	 the	
Arjeplogare,	with	the	physical	consumption	of	meat	playing	an	important	role	as	it	
does	not	contain	harmful	chemicals	and	comes	directly	 from	the	 forest	 (or	 lake).	
This	raises	interesting	questions	of	the	perceived	impact	on	the	body	from	the	local	
meat	versus	meat	that	has	been	treated	with	chemicals,	which	is	not	something	my	























was	 transported	 in	 from	 surrounding	 farms	 or	 factories,	 it	 was	 not	 hunted	 or	
foraged	in	the	same	local	scale	as	in	Arjeplog.	Returning	to	Fischler,	‘human	beings	
mark	their	membership	of	a	culture	or	a	group	by	asserting	the	specificity	of	what	
they	eat,	 or	more	precisely	 –	but	 it	 amounts	 to	 the	 same	 thing	–	by	defining	 the	
otherness,	the	difference	of	others’	(1988:280).	Fischler	goes	on	to	give	examples	of	
how	nations	view	other	nations’	 cuisines,	but	 this	point	 is	 applicable	here	 in	 the	
difference	between	Arjeplog	(as	rural	north)	and	Stockholm	(as	representative	of	
urban	south).		
Food	was	 used	 by	many	 of	my	 participants	 in	 place-based	 practices	 of	 identity,	










(1996:7).	 Writing	 of	 the	 Apache	 understanding	 of	 land,	 he	 argues	 that	 such	
conceptions	work	‘in	specific	ways	to	influence	Apaches’	conceptions	of	themselves,	
and	vice	versa,	and	that	the	two	work	together	to	influence	patterns	of	social	action’	























Ray	 2007;	 Hastrup	 2018).	 These	 sustainable	 practices	 of	 hunting,	 growing	 and	
foraging	in	Arjeplog	are	seen	as	threatened	not	by	the	growing	discourses	of	climate	





consumption	 of	 game	 and	 fish.	 The	 state	 therefore	 occupies	 an	 important	 and	
disruptive	place	in	this	flowing	network	of	forest-body-food.	It	is	their	paperwork	
and	 red	 tape	 that	 is	 hindering	 this	 self-sufficiency	 of	 living	 off	 the	 land	 and	
threatening	the	network	itself.		This,	given	the	growing	trend	of	self-sufficiency	and	
living	off	the	land	as	a	response	to	climate	change,	is	an	interesting	paradox.	What’s	
more,	 it	 leads	 to	everyday	 resistances	against	 the	 state,	 as	we	will	 see,	 following	
Scott	(1985).		









‘You	 can’t’,	 said	Marianne,	 ‘you	 can’t	 be	 self-sufficient	 anymore’.	 In	 the	 past,	 she	








	Peder	was	 nodding.	 	 ‘Now	 everyone	 has	 to	 shop	 at	 the	 supermarket,	more	 and	
more’,	he	said.	‘Before	people	could	live	off	the	land.	Before	all	these	rules.’		




regulations	 are	 separating	 people	 from	mother	 nature.	 And	 from	 the	 land.	 It	 is	
harder	to	live	as	we	did	before.’		
Mats	chopped	the	heads	off	the	fish	and	fried	the	rest	in	a	big	pan	with	a	little	salt.	





wine	 and	 eggs,	 like	 a	 meal	 from	 Jesus’.	 Mats	 let	 out	 a	 short	 laugh	 and	 then	 his	
eyebrows	furrowed.	‘If	Jesus	tried	to	feed	people	now	they	would	complain	that	the	
bread	has	gluten,	the	fish	is	full	of	quicksilver,	and	none	of	it	is	organic’.		
The	 fish	was	 soft	 and	pink	 and	 full	 of	 flavour.	 The	whole	 kitchen	 smelled	 of	 the	





The	char	 is	direct	 from	the	 lake	Reibnes,	Marianne	told	me,	caught	by	one	of	 the	
owners.	This	should	be	obvious,	that	a	restaurant	would	sell	fish	from	its	own	lake,	
but	 this	 was	 in	 fact	 unusual.	 In	 Kraja,	 the	 holiday	 camping	 park	 on	 the	 edge	 of	
Arjeplog	town,	they	serve	white	fish	caught	in	the	south	of	Sweden.	I	asked	why,	and	
she	replied:	‘the	Rules’.	A	veterinarian	needs	to	approve	the	area	where	the	fish	is	
cleaned	 and	 filleted	 before	 the	 fish	 can	 be	 sold,	 and	 the	 seller	 needs	 a	 licence	
(yrkesfiskelicens).	If	they	got	a	licence,	she	said,	and	committed	to	serving	local	fish,	
maybe	 it	 would	 encourage	 other	 locals	 to	 sell	 fish	 to	 restaurants.	 Now,	 though,	
restaurants	wouldn’t	 touch	 fish	 that	was	not	 fished	without	a	 licence,	or	 from	an	
area	without	approval.			
‘But	it	is	so	silly,	when	there	is	so	much	good	fish	in	Arjeplog’	she	said.	Vuonatjviken,	





The	 conversation	 that	 evening	 demonstrated	 the	 strong	 desire	 to	 live	 from	 the	
nature	and	be	self-sufficient	as	much	as	possible,	able	to	eat	the	best	food	without	











nature’	 than	 the	 urban	 Swedes	 for	 whom	 nature	 is	 something	 elsewhere	
(2011:127).	The	dependency	of	 technological	 solutions	and	 ‘expert	voices’	 in	 the	
cities,	she	argues,	poses	the	risk	of	missing	other	 important	discourses,	 including	
those	from	rural	areas.	What	is	especially	relevant	in	Isenhour’s	work	in	relation	to	
this	 project	 is	 her	 focus	 on	 sustainability.	 She	 points	 out	 that	 the	 Swedish	









While	 supplementary	 vegetables	 and	 dairy	 products	 are	 bought	 from	 the	 local	
supermarkets,	 protein	 is	 overwhelmingly	 sourced	 from	 local	 fish	 and	 game	 and	
many	plant	their	own	potatoes	and	pick	berries	where	possible.	
 190 
Environmental	 discourses	 around	 the	 world	 and	 the	 internet	 are	 heralding	 ‘eat	
local’	 approaches	 (Guha	 2000;	 Heise	 2014)	 and	 there	 is	 a	 palpable	 longing	 on	
Instagram	for	the	days	of	going	into	the	nature	and	foraging.	Yet	in	Arjeplog	where	





understanding	 of	 nature	 in	 Arjeplog	 and	 the	 local	 food	 practices	 are	 seen	 as	
threatened	not	by	the	global	discourse	pushing	the	state	and	nation	to	consider	its	
climate	 contribution,	 but	 by	 the	 state	 itself.	 This	 is	 specifically	 regarding	 the	
practices	of	hunting	and	fishing,	seen	as	locally	sustainable	and	the	best	food	from	




through	 what	 they	 call	 ‘verticality’	 –	 that	 the	 state	 exists	 above	 other	 citizens	
enacted	through	‘social	and	imaginative	processes	through	which	state	verticality	is	
made	effective	 and	authoritative’	 (2002:983).	Working	 from	Foucault’s	 notion	of	
governmentality	 (1991),	 Ferguson	 and	 Gupta	 argue	 that	 governance	 is	 enacted	
upon	citizens	from	this	imagined	‘top-down’	position	through	discourse,	regulation,	
discipline	 and	 institutions	 (2002:989).	 Among	 the	 Arjeplogare,	 there	 was	 an	






regulations	 and	 bureaucratic	 interventions.	 As	 I	 discussed	 in	 chapter	 two,	 Scott	
argues	that	resistance	does	not	always	need	to	be	on	the	level	of	mass	protests	or	
violence	but	can	play	out	in	everyday	conversations	or	‘hidden	transcripts’	just	as	
important	 as	 the	 headline	 grabbing	 resistance	 movements	 (Scott	 1985,	 2005;	
Amoore	2005).		
In	Arjeplog,	 in	 response	 to	 the	perceived	 shortcomings	 of	 the	 state,	 a	 few	of	my	





that	 locale,	or	 it	went	 to	 the	 state.	 In	 the	 first	 case,	 I	was	 told,	 it	was	 supporting	
Arjeplog	to	pay	a	small	association	who	worked	to	care	for	future	fishing.	Paying	
money	to	the	state,	however,	was	seen	as	a	pointless	endeavour	in	which	the	money	





to	 sustainable	 food	 practice	 it	 is	 worth	 paying.	 If	 it	 benefits	 the	 state	 without	
benefiting	Arjeplog,	some	Arjeplogare	would	prefer	not	to	pay	it.		









‘the	 more	 mundane	 gestures	 of	 everyday	 life	 reveal	 significant	 sites	 of	 political	
struggle’	 (2005:7).	 Furthermore,	 Amoore	 writes,	 Scott’s	 idea	 of	 the	 hidden	
transcript	should	not	be	seen	as	‘poor	substitutes	for	real	resistance’	(2005:7).	Just	
because	there	were	not	angry	protests	on	the	streets	does	not	mean	the	sense	of	
injustice	 is	 not	 felt	 or	 acted	 upon.	 Lotten	 Björklund	 Larsen	 wrote	 a	 fantastic	







seen	 to	 be	 interfering	 with	 their	 attempts	 to	 continue	 traditional	 subsistence	
practices.		
These	 small	 resistances	are	directed	at	 the	 state	 in	 the	context	of	 environmental	
management,	but	it	would	be	a	stretch	to	define	them	as	environmentally	motivated.	






argued,	was	 ‘embedded	 in	very	different	understandings	of	 the	 social	 role	of	 the	
forest’	(2000a,	xiii).	 In	Arjeplog,	the	situation	is	not	(yet)	an	open	conflict,	but	an	
ongoing	tension	and	conflict	of	interest.	We	could	argue	that	this	particular	conflict	













state,	disrupting	 the	network	and	seen	as	 further	evidence	of	 the	state	as	 ‘out	of	
















During	 the	 intensely	 cold30	 and	 snowy	 winter	 of	 2017-18	 I	 went	 to	 visit	 Åse’s	










































or	 considered	 something	 of	 long-term	 concern.	 The	 weather	 has	 never	 been	
predictable,	argued	many	of	my	participants,	and	there	has	always	been	extreme	













Ogilvie	 &	 Pálsson	 2003),	 making	 it	 an	 abstract	 and	 statistical	 phenomenon	 that	
people	understand	rather	than	experience	directly.	This	does	not	mean,	however,	
that	there	is	such	a	thing	as	a	stable	and	unchanging	‘typical’	climate	(Hulme	2009):	
they	 are	 themselves	 in	 flux,	 yet	 people	 are	 often	 taught	 ‘climate’	 in	 school	 as	
something	permanent	and	reliable.		
Weather,	on	the	other	hand,	refers	to	the	physical	manifestations	of	climate	in	the	
atmosphere:	 the	 everyday,	 changing-by-the-minute	 part	 of	 landscape	 as	
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experienced	 by	 the	 body	 (see	 Roncoli,	 et	 al.	 2009;	 Strauss	 &	 Orlove	 2003)	 and	
understood	in	seasons.	As	Vedwan	and	Rhoades	warn,	however,	seasons	are	also	
conceptual	 modes	 and	 not	 reliable	 factual	 representations	 (in	 Roncoli,	 Crane,	 &	
Orlove	 2009),	 and	 memories	 of	 past	 climate	 and	 weather	 are	 influenced	 by	
























and	 I	 went	 hiking	 during	 my	 first	 summer	 and	 it	 rained	 the	 whole	 time.	 The	




























could	 remember,	 and	 with	 no	 blida	 weather	 (a	 milder	 period,	 always	 in	 mid-

































water.	 The	 temperatures	 didn’t	 cease,	 however,	 and	 soon	 forest	 fires	 were	
spreading	around	the	country.	Helicopters	stationed	in	Arjeplog	flew	out	every	night	
to	check	surrounding	forests,	and	the	kommun	was	on	edge	as	fires	crept	closer	and	
closer.	 Small	brooks	dried	up	 in	 the	 forest	 and	 familiar	 routes	became	confused:	
rivers	as	points	of	reference	no	longer	flowing,	the	ground	crisp	and	hard	even	in	
dense	forest.	The	lakes	stayed	warm,	and	the	small	beaches	edging	the	lakes	were	
full	 of	 sunbathers	 and	 swimmers	 enjoying	 the	 warmth	 after	 last	 year’s	 dismal	
summer.		While	Anna-Lena	asked	if	this	was	the	beginning	of	climate	change,	and	
the	national	media	began	to	link	it	to	global	warming,	others	replied	with	reminders	
of	 the	 summer	 of	 2014.	 That	 summer	 came	 up	 regularly	 as	 an	 example	 of	 the	
weather	 being	 just	 as	 hot,	 with	 the	 lake	 water	 reaching	 26°C.	 Although,	 as	 one	






























and	 compared	 through	 the	 years.	 Golinski	 has	 shown	 this	 with	 British	 weather	





As	 I	 noticed	 this	 weather-focus	 throughout	 town,	 I	 expected	 a	 link	 to	 be	 made	









the	 local	 media	 that	 the	 heavy	 snowfall	 specifically	 was	 climate	 change.	 Some	
reports	indicated	that	changes	in	the	north	of	Sweden	would	manifest	themselves	
as	 higher	 levels	 of	 precipitation	 (Climate	 Change	 Post	 2017;	 SMHI,	 2015;	 The	





There	was,	 however,	media	 representation	 and	 acknowledgement	 of	 the	 climate	
threat	within	Arjeplog	among	the	Sami	reindeer	herders.	This	is	important	to	note	
here	as	although	the	participants	in	this	dissertation	were	not	specifically	Sami,	I	did	
not	 wish	 to	 exclude	 Sami	 or	 reindeer-herders’	 voices	 from	 this	 discussion.	 As	 I	
mentioned	in	my	introduction,	not	 focussing	on	Sami	experience	was	a	deliberate	
choice	due	to	the	articles	-	academic	and	otherwise	-	being	written	from	within	the	
Sami	 communities	 themselves,	 as	 well	 as	 their	 reluctance	 to	 speak	 to	 more	




















bit,	 and	 then	 it	 became	 ice,	 so	 the	 food	 on	 the	 forest	 floor	 was	 always	mouldy.	
Reindeer	use	their	nose	to	find	food,	and	even	if	they	could	get	to	the	food	through	








of	 voices	present	 in	Arjeplog	with	 regards	 to	weather	 and	 climate.	 It	 shows	 that	
people	experience	weather	very	differently	and	 that,	 in	one	place,	 certain	people	
‘feel’	and	closely	observe	the	effect	of	climate	change	while	others	do	not:	the	non-
reindeer	 herding	 community	 are	 experiencing	 the	 same	 weather	 patterns	 in	













herders	 specifically	 as	 it	 was	 often	 in	 the	 context	 of	 reindeer	 and	 seasonal	
migrations,	although	this	assumption	has	been	problematic	for	the	Sami	in	the	past	
as	not	all	Sami	herd	reindeer	and	this	was	a	State-imposed	definition	(see	Green	




climate	 change	more	 than	 others	 as	 they	 live	 closer	 to	 nature.	 They	 experience	
 210 
changes	 in	seasons	as	well	as	 the	rising	 treeline,	 sunburn	 for	 the	reindeer,	and	a	
‘disjuncture’	with	 the	 traditional	knowledge	they	rely	on,	all	 leading	to	 increased	
pressure	in	the	already	threatened	reindeer	herding	industry	(ibid).		
For	 the	non-reindeer	herding	Arjeplogare,	 any	 strange	behaviour	 in	 the	weather	





















not	 a	 simple	 question	 here	 in	 Arjeplog;	 it	 carried	 a	 weight,	 and	 conversations	
became	noticeably	heavy	when	I	asked.		
‘No.’		
I	 stared	 at	my	notes	 under	 the	wheels	 of	 the	 tractor,	 kinship	diagrams	 in	 bright	
crayon	 that	 I	 had	 attempted	with	 Fredrik,	who	 had	 found	 the	whole	 thing	 a	 bit	
strange.	‘Do	you	think	climate	change	happens	at	all	in	Arjeplog?’		
He	shrugged	and	said,	‘njaah…	maybe	slightly	milder	winters,	a	little.	But	if	there	is	
climate	 change	 here	 it	 does	 not	 matter	 so	 much.	 It	 does	 not	 make	 such	 a	 big	




There	was	 a	 guy,	 back	when	 people	went	 by	 horse	 over	 the	 lakes	 in	
winter.	This	guy,	one	year	he	could	get	across	the	lake	to	the	church	to	
celebrate	Midsommar	in	June.	He	went	across	the	ice!	The	next	year,	the	










This	 is	not	 just	an	Arjeplog	phenomenon,	either.	As	Andersen	wrote,	while	 some	
engineers	attributed	the	varying	rainfall	to	climate	change	there	were	others	who	


































scientific	 doubt,	 in	 order	 to	 be	 impartial	 in	 their	 reporting.	 Anthropologists,	 too,	
were	writing	of	the	fact	of	climate	change	as	a	‘global	event’	(Crate	2009;	Fiske	et	al.	
2014).	 In	 2018,	 sixty	 academics,	 environmentalists,	 and	 politicians	 published	 an	
open	letter	‘saying	they	will	no	longer	debate	with	those	who	deny	anthropogenic	
climate	change,	refusing	to	enable	any	false	equivalence	between	the	two	positions’	
(in	 Crockford,	 2018).	 Thus,	 in	 many	 discursive	 circles,	 especially	 those	 liberal	
academic	 spaces	 of	 which	 I	 was	 a	 part,	 the	 idea	 of	 doubt	 was	 eradicated	 as	





the	voices	 seen	 to	be	coming	 from	an	out-of-touch	and	environmentally	polluted	
urban	capital.	While	many	anthropologists	write	of	the	threats	and	adaptations	of	
climate	change	(Fleischmann	2018;	Peterson	and	Broad	2009;	Roncoli,	Crane	and	
Orlove	 2009),	 relatively	 few	 have	 focussed	 on	 the	 questioning	 or	 outright	
repudiation	of	such	discourses.	This	presented	me	with	a	significant	personal	and	
methodological	challenge:	how	to	write	about	rejections	of	the	climate	science	I	had	
hitherto	 experienced	 as	 fact.	 My	 very	 funding	 application	 proposed	 to	 examine	
relationships	between	climate	change,	 landscape	and	personhood,	with	 the	naïve	
assumption	that	climate	change	was	certainly	being	felt	in	northern	Sweden.	This	
was	 complicated	 further	by	 the	 fact	 that	 climate	 change	burst	onto	 international	
headlines	 during	 the	 last	 summer	 of	 my	 fieldwork,	 and	 I	 was	 then	 involved	 in	
producing	an	exhibition	portraying	the	impacts	of	climate	change	in	the	Arctic	at	the	
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Nordic	Museum	 in	 Stockholm33.	My	own	positionality	 therefore	became	an	 issue	
within	 my	 role	 as	 researcher	 when	 I	 discussed	 this	 upcoming	 exhibition	 with	
Arjeplogare	in	the	field.	It	did	impact	my	relationships	with	people	in	Arjeplog	who	
knew	 I	 had	 this	 research	 interest	 that	 they	 perceived	 to	 be	 a	 Stockholm	 or	 city	




proposal,	 I	 was	 faced	 with	 something	 that	 challenged	 my	 assumptions	 of	 how	




































the	global	threat	of	climate	change.   
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It	 was	 the	 middle	 of	 July,	 the	 summer	 heatwave	 was	 in	 full	 force	 and	 the	
temperatures	 were	 dancing	 around	 the	 thirty-degree	mark.	 Lake	 Hornavan	was	
21°C	in	places	and	town	was	full	of	tourists,	sitting	outside	eating	ice	creams	after	
buying	fishing	gear	from	GK’s	Fiske	och	Cafe.	Anna-Lena	and	Dan	had	carried	all	the	












like	 a	 child!’	 She	 drew	 lines	 wiggling	 out	 from	 Arjeplog	 to	 the	 mountains,	
occasionally	 popping	 back	 into	 the	 shop	 to	 help	 a	 customer.	 Outside,	 the	 sky	
darkened	and	became	heavy.	We	started	talking	about	the	weather	and	how	warm	
it	had	been.	I	told	her	I	had	seen	a	headline	warning	‘This	is	only	the	beginning’.		



































negative	 impacts:	 she	argues	 that	 climate	 change	has	offered	useful	potential	 for	
Inuit	hunters	in	Alaska	in	terms	of	hunting	and	tourism		(Henshaw	2003).		
This	 conversation	 with	 Anna-Lena	 also	 demonstrates	 the	 everyday	 reception	 of	
climate	science,	media	discourses	and	the	confusion	of	what	Timothy	Morton	has	








released,	 and	 the	 uncertainty	 of	 some	 aspects	 being	 incredibly	 difficult	 to	
communicate	(Cash,	et	al.	2006).	Callison	argues	that	it	is	a	‘democratic	ideal’	that	
citizens	 will	 seek	 out	 information	 about	 climate	 science	 and	 inform	 themselves	
(2018:19).	 However,	 as	 she	 demonstrates,	 scientists	 are	 not	 the	 best	 at	
communicating	 their	 findings	 to	 the	media	and	 this	often	results	 in	confusion,	as	
well	as	 the	 fact	 that	 the	reports	are	coming	so	 frequently	 that	science	 journalists	
cannot	keep	up	with	the	pace	of	climate	change	(ibid).		












work	 in	 the	northern	city	of	Umeå	explored	 lay	understandings	of	global	climate	


















it	 and	 if	 it	 was	 difficult,	 he	 replied,	 ‘there	 are	 always	 these	 natural	 changes,	
fluctuations’	 he	 said,	 ‘it	 is	 always	 hard	 to	 know	 with	 weather.	 My	 mother	
remembered	a	very	warm	summer	in	1930s,	she	always	said	so.	And	people	in	the	
south	can’t	believe	how	warm	it	gets	here	but	it	is	because	we	have	the	Gulf	Stream’.		
As	 he	 said	 those	words,	 his	 arm	moved	 through	 the	 air	 in	 the	 shape	 of	 a	wave,	
endlessly	 flowing	 like	 an	 air-bound	 snake.	This	movement	 completely	 fascinated	
me.	I	had	seen	it	before	in	Arjeplog	and	it	would	reappear	throughout	the	rest	of	my	






of	 post-industrial	 warming	within	 a	 natural,	 repetitive,	 embodied	 pattern	 of	 the	
world’s	climate.	 I	 saw	the	arm	wave	again	 in	 the	 forestry	office,	where	a	woman	
explained	how	climate	had	always	fluctuated	and	had	been	even	warmer	than	this	
before.	I	saw	it	when	talking	to	Åse,	asking	if	she	was	worried	about	climate	change	






Where	did	 this	bodily	symbol	come	from?	Had	someone	done	 it	 in	Arjeplog	 first,	
locally,	 or	 on	 television?	 Or	 were	 people	 embodying	 graphs	 shown	 to	 them	 by	
scientists	or	politicians?		
The	idea	for	the	sun-tracks,	discussed	in	chapter	one,	was	originally	about	exploring	























For	 her,	 nature	 was	 an	 enormity	 and	 the	 natural	 fluctuations	 were	 outside	 the	





affected	 means	 that	 climate	 change	 is	 often	 understood	 as	 natural	 fluctuations.	
However,	understanding	climate	and	weather	as	fluctuating	also	reinforces	the	idea	
of	 nature	 as	 an	 outside	 force.	 It	 is	 therefore	 impossible	 to	 find	 a	 direction	 of	
causation	 in	 this	 relationship,	 following	 Rayner	 (2003:286):	 is	 it	 weather	 and	
climate	 shaping	 culture	or	 is	 it	 ideas	of	weather	 and	 seasons	 that	 are	 shaped	by	
human	behaviour?	The	‘fashionable	resolution’	that	Rayner	offers	is	‘coproduction’,	
in	which	these	relationships	affect	each	other	in	loops	(2003:287).		






cool	 in	 a	 blouse	 and	 the	 only	 pair	 of	 non-winter	 trousers	 I	 owned,	 having	 not	
expected	33°C	heat	 in	 the	north,	and	as	 I	walked	 into	 the	 little	room	on	the	high	
street	he	joked	I	looked	like	a	yoga	instructor.	The	blinds	were	pulled	down	against	





































stopped	 driving	 cars	 so	much	 the	 glaciers	 would	 prevail.	 And	 I	 don’t	
think	so.		
The	glaciers	to	which	Johan	is	referring	are	not	just	abstract	glaciers	somewhere	in	














helicopter	 it	 was	 to	 access	 hiking	 paths	 in	 the	 mountains	 or	 as	 a	 luxury	 to	 see	
Arjeplog	from	above.	When	I	asked	my	participants	what	they	thought	about	climate	
change	 I	 sometimes	 received	 the	 response:	 ‘I	 think	 if	 you	 asked	 Maria,	 she	 is	
interested	in	climate	change,	she	could	talk	about	it’.	This	echoed	with	what	people	
said	about	the	Sami	too	–	ask	them,	they	know	about	it.	It	seemed	global	warming	





existed	 among	 them	was	 enough	 for	 him	 to	 be	 doubtful	 himself,	 and	 the	 graphs	
showing	an	increase	in	temperature	in	the	last	fifty	years	were	part	of	the	continuing	
fluctuations	 of	 earth’s	 climate,	 just	 zoomed	 in.	 The	 implication,	 from	 that	





and	 Conway	 2011).	 The	 consensus	 on	 climate	 change	 was	 originally	 shown	 by	
Oreskes	 in	 her	 2005	 article	 reviewing	 928	 scientific	 articles	 focusing	 on	 climate	
change.	 President	 Reagan	was	 briefed	 on	 the	 climate	 crisis	 as	 fact	 in	 1988,	 and	
Thatcher	 began	 educating	 her	 cabinet	 on	 global	 warming	 and	 including	 it	 in	
speeches	 (Margaret	 Thatcher-	 Green	 Originals	 2019),	 before	 the	 opposition	
mobilised	 and	 began	 searching	 for	 scientists	willing	 to	 sidestep	 the	 peer-review	
process	 and	 publish	 articles	 throwing	 the	 consensus	 into	 doubt	 or	 directly	
undermining	colleagues	(Hoggan	and	Littemore	2009;	Oreskes	and	Conway	2011).	





















we	 should	 recognise	 that	 science	 does	 not	 exist	 in	 a	 vacuum	 outside	 of	 social	
processes,	and	therefore	its	reception	should	also	be	examined	as	entangled	in	such	












constantly	 unpredictable.	 They	do	not	 reject	 scientific	 voices,	 quite	 the	 contrary.	
They	 embrace	 the	 science	 that	 parallels	 their	 understanding	 of	 weather	 as	
fluctuating.	Climate	change	is	therefore	not	often	considered	a	threat	or	a	human-
caused	certainty	 to	many	Arjeplogare	not	directly	 involved	 in	glacial	 research	or	
reindeer	herding.	There	is	a	disjuncture	between	evidence	as	experiential,	building	
on	what	people	see	and	hear	and	remember	about	the	local	weather,	and	evidence	
in	 the	 form	 of	 media	 discourses	 communicating	 climate	 science.	 People	 do	 not	
simply	disbelieve	certain	media	reports	over	others,	but	have	their	own	evidence	to	
support	what	they	engage	with.	As	we	see	in	the	next	chapter,	this	is	also	entangled	





There	 are	 some	 anthropologists	 who	 discuss	 the	 differing	 understandings	 of	
causation	and	what	climate	change	actually	is:	Novellino	(2003)	examines	this	in	the	
Philippines,	where	droughts	and	flooding	are	seen	to	result	from	incest,	taboo,	or	
adultery,	 focusing	 on	 the	 implications	 of	 conservationists	 overlooking	 the	 local	













2003).	 If	 I	 were	 to	 write	 of	 the	 landscape	 changes	 they	 are	 experiencing	 as	
anthropogenic	 climate	 change,	 and	 more	 importantly	 if	 I	 positioned	 them	 as	
victims37	of	this	crisis,	I	would	be	betraying	the	many	situations	in	which	I	was	told	
that	 climate	 change	 is	 not	 happening	 in	 Arjeplog,	 and	 would	 be	 a	 part	 of	 the	
disconnected	urban	‘other’	imposing	my	activism	on	their	experience	of	nature.	
	A	number	of	scholars	point	to	the	potential	contribution	of	this	discipline	and	the	
ethnographer’s	 ‘particular	angle	of	vision’	 (Rosaldo	1989,19)’	 (Strauss	2009:166;	
see	also	Crate	2009;	Henshaw	2009;	Roncoli,	Crane	and	Orlove	2009),	being	able	to	
look	at	different	voices	and	perspectives	 in	climate	change.	 I	 argue	 that	 this	also	
extends	 to	 a	 place-based	 examination	 of	 rejections	 of	 climate	 change	 as	
anthropogenic,	and	an	overt	focus	on	how	climate	change	is	understood	as	a	central	
part	 of	 ethnographic	 enquiry.	 The	 following	 and	 final	 chapter	 continues	 this	
argument,	closely	examining	the	reception	of	the	discourse	of	climate	change	and	









































and	not	 relevant	 for	 the	 tiny	 community	of	Arjeplog	who	 take	 care	of	 their	 local	
nature.	Complex	configurations	of	environmental	justice	and	relative	responsibility	
are	therefore	raised,	challenging	the	victim/villain	narrative	within	discussions	of	








examined	 the	 reception	 of	 climate	 science	 in	 the	 previous	 chapter,	 but	 here	 I	





world	 (Hulme	 2009).	 We	 do	 not	 experience	 climate	 in	 the	 way	 we	 experience	
weather,	 he	 argues,	 as	 climate	 is	 a	 constructed	 idea	 in	 itself,	 climate	 change	 is	 a	
discourse,	 and	 ‘no	message	 is	 neutral’	 (2009:226).	 Over	 the	 course	 of	 his	 book,	






sense	 to	written	 or	 spoken	 communication.	 The	 discourse	 of	 environmentalism,	
Milton	writes,	 is	 thus	 ‘the	 field	 of	 communication	 through	which	 environmental	
responsibilities	 (those	 which	 make	 up	 the	 environmentalist	 quest	 for	 a	 viable	
future)	 are	 constituted’	 (1993:9).	 As	 revealed	 in	 this	 definition,	 responsibility	 is	
woven	 through	 the	very	 idea	of	environmentalist	discourses.	 	What	constitutes	a	
‘viable	 future’,	however,	 is	an	 interesting	question	with	emplaced	variations.	The	
implication	 in	Milton’s	 text	 is	 a	 viable	global	environmental	 future.	 In	Arjeplog	a	











Marino	and	Schweitzer	use	a	Foucauldian	 framework39	 in	 their	discussion	of	 the	
public	 discourse	 of	 climate	 change.	 They	 outline	 how	 the	 first	 phenomenon	 of	
climate	change	is	the	global	event	with	local	effects	and	the	second	phenomenon	is	
the	 ‘rise	of	 climate	 change	as	discourse	 in	 the	Foucauldian	sense’,	by	which	 they	
mean	the	term	itself	having	power	that	alters	speech	(Marino	and	Schweitzer	2009:	
209).	Their	work	examines	how	the	scientific	consensus	of	climate	change	is	woven	
into	 consciousness	 through	 such	discourse	 rather	 than	 through	 local	 experience.	
This	caused	a	problem	for	them	in	the	field	as	there	was	a	disconnect	between	the	
local	 changes	 in	 the	 landscape	and	 the	discourse	 to	which	 their	participants	had	
been	exposed	–	a	more	generalized	 language	of	climate	change	that	did	not	meet	
their	participants’	own	 lived	experiences.	As	 they	argue,	 ‘the	global	discourse	on	
climate	change	is	bounded	and	limited;	with	a	predetermined	field	of	knowledge,	
agents	 of	 knowledge,	 norms	 of	 discourse,	 and	 acceptable	 concepts	 and	 theories’	
(2009:	216).	They	recommended	not	talking	about	it	instead.		
Alongside	 experiencing	 the	 physicality	 of	weather,	 therefore,	 people	 everywhere	
experience	 some	 kind	 of	 conversation	 about	 climate	 change	 through	 media,	
predictions,	politicians,	friends,	and	the	internet.	This	is	the	‘idea’	of	climate	change	
that	Hulme	discussed	and	 is,	Finan	argues,	 ‘part	and	parcel’	of	 the	public	domain	





reception	 of	 climate	 change.	 Her	 multi-sited	 ethnography	 How	 Climate	 Change	
Comes	to	Matter	(2014)	explores	five	communities	in	which	the	discourse	of	climate	
change	 is	 embraced	 in	 profoundly	 different	ways.	 She	writes,	 ‘it	 is	 the	way	 that	
climate	 change	 is	 articulated,	 used,	 circulated,	 and	 understood	 that	 creates	 its	





climate	 change,	 and	 this	 was	 the	 case	 in	 Arjeplog	 with	 environmentalists	 and	






































or	 ‘naturen’,	 (‘the	 mountains’	 or	 ‘the	 nature’),	 a	 place	 apart	 from	 the	 small	























appeared	etched	 into	 the	 surface	of	 the	 frozen	 lakes.	 Smaller	 roads	veered	off	 in	
curves	towards	the	shoreline	and	the	smell	of	the	motors	hung	in	the	frozen	air.	The	



















Initially	 I	was	on	 the	 lookout	 for	 actual	maps	of	Arjeplog,	 but	 they	were	divided	
either	into	hiking	maps	slicing	through	the	kommun	or	they	were	too	small.	In	the	
end	Marianne	and	I	compiled	a	map	of	the	kommun	from	a	digital	map	of	the	region.	


















Åse	 thought	 the	map	was	great	 fun	when	 I	brought	 it	 round	to	her	home	on	one	
bakingly	hot	day	in	June	along	with	a	large	cinnamon	bread.	I	met	Åse	in	the	winter	
when	 I	 accompanied	 Marianne	 to	 her	 home	 for	 an	 interview	 for	 Marianne’s	
newspaper.	She	was	in	her	early	forties	and	had	grown	up	in	Arjeplog,	working	from	
a	young	age	with	her	father	at	his	company	Car	Test,	one	of	the	companies	working	
to	 prepare	 the	 ice	 for	 the	 international	 car	 testers	 arriving	 steadily	 between	
November	and	March.	She	loved	maps,	she	said,	using	them	for	the	moose	hunt	and	
‘studying	all	the	small	places’	so	that	she	doesn’t	get	lost.	 	Her	snowmobile	tracks	
looped	 around	 from	 Arjeplog	 town,	 around	 her	 specific	 jaktområdet	 (moose-
















accessed	 on	 snowmobiles	 for	 daytrips	 from	 known	 cabins	 owned	 by	 friends	 of	
family.		
















mass	 of	 solid	 lines	 showing	 the	 habitual	 snowmobile	 tracks	 of	 my	 participants	
looping	around	 the	 cabins	or	outwards	 from	home.	These	 tracks	present	 a	 stark	
contrast	 to	 the	 imagery	 from	 the	 youtube	 film	 shown	 in	 chapter	 two	 showing	
Norrland	 as	 an	 uninhabited	 wilderness.	 Combining	 this	 map	 with	 more	
transparencies,	 and	 with	 the	 Sami	 reindeer	 herding	 routes,	 would	 give	 an	 even	
clearer	picture	of	the	kommun	as	far	from	wild.	Even	as	it	is	now,	with	relatively	few	
layers,	 it	 serves	 as	 a	 visual	 representation	 of	 the	whole	 region	 as	 a	 lived	 space,	
traversed	for	both	food	and	foraging	but	also	for	wellbeing	and	leisure.		




















because	 of	 it	 (2010).	 So,	 while	 the	 track	 photograph	 shows	 interactions	 with	
landscape	and	with	other	tracks,	it	also	shown	interactions	with	the	weather	itself	
and	 the	 climate	 of	 Arjeplog.	 The	 weather	 is	 a	 part	 of	 the	 landscape	 they	 move	
through,	leaving	temporal	and	ephemeral	tracks	in	their	wake	(Ingold	2010;	see	also	




the	 way	 place	 is	 made	 and	 known	 through	 travel.	 Places	 are	 produced	 through	
movement	in	a	‘meshwork	of	paths’	(Ingold	2008	in	Pink	2015)	and	are	the	product	
of	 embodied	 material	 practices	 (Massey	 2001).	 The	 maps	 were	 an	 attempt	 to	
visually	 portray	 this	 ‘meshwork’,	 and	 through	 the	 accompanying	 interviews	 my	
participants	communicated	how	they	knew	their	Arjeplog:	the	sites	of	meaning,	the	
journeys	of	significance,	and	life	histories	threading	throughout	the	expanse	of	the	
kommun.	 It	 was	 a	 way	 to	 visually	 represent	 the	 network	 of	 forest-body-food	








Mobility	 was	 dependent	 on	 benzine,	 petrol,	 accessed	 via	 two	 petrol	 stations	 in	
Arjeplog	town:	Shell,	part	of	Royal	Dutch	Shell,	distributing	oil	from	Canada,	the	Gulf	
of	 Mexico,	 and	 the	 North	 Sea;	 and	 OKQ8,	 a	 company	 consisting	 of	 both	 OK	
Ekonomisk	Förening	and	Kuwait	Petroleum	International,	processing	crude	oil	from	
Kuwait.	 The	 snowmobiles	 are	 simultaneously	 machines	 used	 to	 know	 this	 very	
specific	local	place	now,	and	are	powered	by	millions	of	years	of	carbon	–	ancient	
ecosystems	compressed	 into	 liquid	miles	 away	 from	Arjeplog	 (Marriott	&	Minio-




that	 nature	 and	 culture	 have	 never	 been	 separate	 (Latour	 1993):	 they	 overlap,	







Another	aspect	of	petrol	that	 is	highly	 important	 in	Arjeplog,	besides	being	a	key	
ingredient	in	placemaking,	is	being	able	to	survive	through	industry	and	livelihood.	
The	 Car	 Testing	 industry	 provides	 both	 seasonal	work	 and	 extra	 income	 for	 the	
Arjeplogare,	as	the	3000	engineers	descend	on	the	town	every	winter	and	most	of	
the	 inhabitants	 hire	 out	 their	 homes	 and	move	 in	 with	 extended	 family	 or	 into	
































Miljöpartiet	 is	 a	political	party	 in	Sweden,	most	 closely	 comparable	 to	 the	Green	
Party	in	the	UK.	Its	full	name	is	 ‘Miljöpartiet	de	gröna’,	directly	translated	as	‘The	
Environmental	 Party	 the	 Greens’,	 known	 as	 ‘Green	 Party’	 in	 translations,	 and	
abbreviated	 to	MP.	 It	 was	 founded	 in	 the	 early	 1980s	 partly	 in	 response	 to	 the	
referendum	on	nuclear	power	and	the	failure	of	the	existing	parties	to	tackle	the	rise	





consensus	 among	 scientists.	 But	 when	 I	 asked	 Johan	 why	 Arjeplogare	 hated	
Miljöpartiet	specifically,	he	went	on	to	explain:	
	












vote.	 I	mean	 it	 is	 3000	people	 in	Arjeplog,	what	 can	we	do?	We	 can’t	
even…	 that	 is	 what	 goes	 into	 the	 subway	 ‘croud’	 every	 minute	 in	
Stockholm.	That	is	why	people	hate	them.	
	
This	 position	 was	 echoed	 throughout	 my	 fieldwork	 when	 climate	 change	 and	
environmentalists	were	mentioned.	Arjeplog	was	seen	from	within	as	so	small	and	
yet	so	dependent	on	petrol	because	of	 this.	People	 in	the	city,	on	the	other	hand,	
occupied	a	naïve	and	pampered	place	 in	which	 they	did	not	need	 to	 think	about	




are	 getting	 so	 many	 votes	 in	 Arjeplog	 lately.	 SD,	 he	 said,	 offer	 simple	 solutions	
instead	of	 the	 complex	ones,	 saying	 ‘we	 are	 gonna	 fix	 it’	 instead	of	 ‘oh	 it	 is	 very	
difficult,	but	we	will	do	our	best’.	SD	are	the	Sweden	Democrats,	comparable	to	UKIP	
















of	 any	 party.	 Another	 form	of	 elections	 is	 the	kommunfullmäktige,	 the	municipal	
council	elections	that	decide	who	represents	municipalities	locally.	The	2018	results	
of	these	elections	in	Arjeplog	also	revealed	small	hope	for	the	MP,	with	just	0,5	%	of	
























showing	up	 in	a	 tie	die	 t-shirt	and	Birkenstock	sandals	would	be	 ‘highly	suspect’	
(McGraw	 2015:63).	 Environmentalists,	 McGraw	 described,	 were	 largely	 White,	
middle	 class,	 educated	 people	 of	 privilege	 who	 were	 awful	 at	 explaining	 the	
situation	 to	 regular	Americans	 (ibid).	 	We	 can	 see	 this,	 too,	 in	Hoelle’s	 article	 in	
which	 ranchers	 were	 suspicious	 of	 a	 foreigner	 and	 ‘assumed	 ecologista	
(environmentalist)	2012:62’	asking	questions	in	Brazil	(cited	in	Antrosio	and	Han	
2015).	Among	the	ranchers	of	Brazil,	and	in	both	rural	America	and	Arjeplog,	the	
messenger	 is	 of	 paramount	 importance	 in	 the	 reception	 of	 climate	 change	
discourses,	or	as	McLuhan	would	say	‘the	medium	is	the	message’	(2003).		
Hoffman	 (2015)	 explains	 how	 distrust	 of	 the	messenger	 is	 one	 of	 four	 forms	 of	
distrust	in	the	scientific	evidence	of	climate	change.	The	others	are	distrust	of	the	
process,	of	the	message,	and	of	the	solutions	(in	Hodges	2019).	In	Arjeplog,	there	
was	 little	 to	 suggest	 a	 distrust	 in	 the	 scientific	 process.	 As	 I	 showed	 previously,	




messenger	 is	 not	 seen	 as	 the	 scientists,	 but	 environmentalists	 and	 politicians	
embracing	 environmentalist	 discourses	 in	 the	 urban	 south	 and	 perceived	 to	 be	
urging	 the	 county	 to	 stop	 driving	 cars,	 stop	 flying,	 and	 to	 stop	 eating	 meat.	
























(Shrader-Frechette	 2002).	 These	 environmentalists	 prioritized	 the	 non-human	
wilderness	and	‘nature	as	sanctuary’	notion	of	the	environment	before	grassroots	
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environmentalists	 joined	 the	 fore,	 fighting	 against	 human	 problems	 such	 as	 the	
implications	of	pesticides	and	pollution	for	the	human	body	(ibid:5).		
The	kind	of	environmentalism	mistrusted	in	Arjeplog	seems	to	follow	the	legacy	of	
this	 former	 kind:	 an	 outsider	 approach	 to	 the	 reality	 of	 living	 in	 nature,	 seen	 as	
seeking	a	wilderness	or	a	non-human	reality	at	the	expense	of	the	people	trying	to	
live	 and	 survive	 in	 their	 homeplace.	 This	 sits	 at	 odds	 with	 one	 of	 Isenhour’s	
conclusions	 from	her	 research	with	 Stockholmers:	 that	 Swedes	defy	 the	Giddens	
paradox	 as	 they	 change	 their	 behavior,	 opting	 for	 more	 sustainable	 lifestyles,	























Anna-Lena,	 the	 idea	 of	 responsibility	was	 both	 enormous	 and	 also	 the	 source	 of	
friction	with	those	who	called	for	change	without	doing	by	example.		
One	afternoon	in	November	I	was	sitting	in	the	office	at	Guns	and	Roses,	drinking	a	






















responsible	 for.	Maybe	 that	 is	 too	much	 for	 people	 to	manage.	We	 all	
recycle	here,	but	what	else	can	we	do?	It	is	too	much	to	think	about,	that	
climate	 change	 is	 happening.	 It	 is	 too	 big.	 People	would	 have	 to	 start	
taking	responsibility.	We	cannot	affect	it.	We	can	recycle	as	much	as	we	
want,	 but	 either	 way	 they	 sell	 even	 bigger	 emissions-rights	 to	 big	
companies.	 They	 commercialize,	 and	 then	 the	 little	 people	 have	 bad	






their	 games	with	 the	 environment.	 The	 argument	 that	 the	 cultural	 system	 itself	
being	responsible	has	been	the	central	claim	of	the	Extinction	Rebellion’s	protests	
throughout	the	world,	and	Latour	has	suggested	the	Anthropocene	be	renamed	the	




46 This	was	before	the	record-breaking	summer	of	2018	and	the	subsequent	newspaper	headlines.  
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in	 their	 own	 state-like	 power	 structues	 are	 responsible	 for	 climate	 change,	 and	
actual	 nation	 states	 do	 little	 to	 curb	 their	 power	 (1997).	 He	 writes	 that	


















of	 circa	 2900	 people,	 outside	 the	 car	 testing	 season,	 and	 is	 the	 most	 sparsely	
populated	municipality	 in	 Sweden.	 The	word	 glasbygdskommun	means	 ‘sparsely	
populated	place’,	 or	dispersed	 settlement,	 and	was	used	often	 in	 local	politics	 to	
refer	to	the	struggles	faced	by	small	disparate	communities	such	as	Arjeplog.	They	
had	 their	own	struggles	unique	 to	glesbygd	and	 life	was	portrayed	sometimes	as	
tough,	without	 the	 luxuries	 of	 the	 big	 cities	where	 post	was	 delivered	 to	 all	 the	
houses	 and	healthcare	was	not	 something	 one	had	 to	 fight	 for.	 By	 ‘little	 people’,	
Anna-Lena	meant	those	who	were	not	politicians	or	 in	big	business,	but	 it	 linked	
also	to	this	idea	of	being	from	‘little	Arjeplog’	and	feeling	somehow	overlooked	by	
the	 state	 in	 other	 matters.	 And	 for	 Anna-Lena	 and	 many	 others	 the	 question	
remained,	why	should	they	feel	guilty	for	global	climate	when	they	are	so	few?		

















ourselves’	 (2019:	 44).	 	Wallace-Wells	 argues	 the	 cost	 of	 saving	 our	 planet	 is	 	 ‘a	
decarbonised	economy,	a	perfectly	renewable	energy	system,	a	reimagined	system	
of	 agriculture,	 and	 perhaps	 even	 a	 meatless	 planet’	 (2019:169).	 Rather	 than	
individual	 lifestyle	 change	 this	 is,	 instead,	 a	 	 ‘a	 complete	overhaul	 of	 the	world’s	





they	 were	 denying	 the	 severity	 of	 the	 climate	 crisis.	 The	 difference	 is	 her	
participants	 were	 actively	 discussing	 climate	 change	 and	 their	 concern	 for	 the	
future.	
This	collective	‘we’	can	itself	be	problematised,	as	Wallace-Wells	himself.	For	him,	
however,	 it	 is	worth	 the	 ‘imperious’	 tone	as	 climate	 change	 is	 ‘all-encompassing’	
(2019:220).	In	writing	of	the	creation	of	smart	cities	and	eco-friendly	technology,	
Vanolo	 problematises	 the	 universal	 ‘we’	 (2016:34)	 which	 obscures	 the	 very	
different	 situations	 of	 people	 regarding	 wealth,	 poverty,	 access	 to	 food	 and	
healthcare.	Engaging	with	environmentalism	and	the	environmentalist	message	in	
Stockholm	is	much	easier	given	the	availability	of	food	and	public	transport,	as	Johan	
argued	earlier.	Furthermore,	 it	 raises	 interesting	discussions	of	 relative	guilt	and	
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responsibility,	 but	 also	 environmental	 justice	 and	 the	 complicated	 position	 that	
Arjeplogare	occupy.		
Morton	 reminds	 us	 that	 individuals	 are	 ‘in	 no	 sense	 guilty’	 for	 global	 warming	






arguing	 that	 we	 are	 all	 climate	 deniers	 as	 we	 have	 no	 grasp	 of	 the	 collective	
character,	 ‘the	 anthropos	 of	 the	 Anthropocene,	 the	 human	 in	 the	 human-made	





change.	 In	a	2014	 lecture	he	argued	 that	 the	question	of	human	responsibility	 is	
raised	as	soon	as	human	agency	is	held	accountable	for	the	new	geological	force	of	
the	 Anthropocene	 but	 that	 it	 was	 widely	 recognised	 among	 anthropologists,	





the	 environmental	 politicians	 driving	 the	 discourse	were	 themselves	 consuming	
 264 
fossil	 fuels	 and	 not	 seen	 to	 be	 living	 by	 example,	 and	 the	 other	 politicians	were	
engaging	in	business	deals	with	huge	corporate	enterprises.		
It	must	also	be	said	here	that	climate	change	was	not	directly	killing	Swedish	people	
in	 Arjeplog	 in	 2018.	 The	 countries	 suffering	 now	 are	 those	 with	 extreme	
temperature	increases	and	where	weather	events	are,	in	the	present	day,	posing	a	
threat	to	life.	Wallace-Wells	details	the	impacts	of	climate	change	using	examples	
from	 around	 the	 world,	 including	 extreme	 flooding,	 storms,	 drought,	 as	 well	 as	
heatwaves	 that	 have	 already	 killed	 huge	 numbers	 of	 people	 in	 Europe	 (2019).	
Anthropologists	 are	 also	 working	 with	 peoples	 who	 are	 suffering	 from	 climate	
change	 impacts	 around	 the	 world,	 examining	 specific	 vulnerabilities	 and	
implications	 for	 culture,	 wellbeing,	 and	 survival.	 Crate	 and	 Nuttall,	 for	 example,	
argue	that	climate	change	 is	an	 immediate	 lived	reality	and	a	human	rights	 issue	





due	 to	 climate	 change	 (Oliver-Smith	 2009).	 Elsewhere	 Saleh	 Ahmed	 (2019)	 has	
written	of	 climate	 stresses	 in	 coastal	Bangladesh	and	Tanya	Matthan	 (2019)	has	
written	of	the	unpredictability	of	the	monsoon	in	India	and	the	resulting	impacts	on	
soybean	crops.	This	 is	 just	a	 small	 selection	of	 the	vast	 literature	emerging	 from	
anthropology,	focussing	on	the	cultural	implications	of	climate	change	but	also	the	
inequality	embedded	in	climate	vulnerabilities.		
The	 term	 environmental	 justice	 refers	 to	 the	 concept	 of	 unequal	 distribution	 of	
hardships	posed	by	environmental	degradation,	in	which	black,	minority,	poor	and	
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indigenous	 communities	 often	 face	 environmental	 degradation	 or	 have	 their	
communities	 become	 the	 sites	 for	 toxic	waste	 dumping	 (Schlossberg	 2007).	One	
common	theme	of	environmental	justice	centers	around	minority	groups	who	can’t	
fight	 back	 against	 corporate	 power	 in	 environmental	 decision	making,	 originally	
with	 a	 focus	 on	 toxic	 waste	 dumps	 and	 discrimination	 in	 the	 management	 of	






capitalism	 as	 the	 cause	 of	 this	 extra	 ‘stressor’	 (Furberg,	 et	 al.	 2011;	 see	 also	
Heggberget,	et	al.	2002).	Furthermore,	as	Stoor,	et	al.	(2015)	have	shown,	threats	to	
Sami	identity	can	lead	to	an	‘existential	void’	and	even	suicide.	This,	they	argue,	is	
embedded	 in	 colonialization	 and	 exploitation	 of	 land	 including	 hydropower	 and	
wind	farms,	and	global	warming	is	also	a	contributing	factor	(ibid).	Environmental	





culprits,	 and	 the	 ones	 not	 committing	 to	 solving	 the	 problem,	 the	 notion	 of	





responsible	 for	 ameliorating	 the	 climate	 crisis	 following	 the	 climate	 agreements	








When	 the	 Arjeplogare	 start	 their	 snowmobiles,	 fly	 abroad,	 or	 drive	 around	 the	



















Antrosio	 and	 Han	 2015)	 warning	 that	 we	 must	 not	 position	 the	 inhabitants	 as	
victims	as	this	is	patronizing.	McDermott	has	further	complicated	this	narrative	with	
his	work	on	Trinidad	and	Tobago,	in	which	the	country	produced	a	high	amount	of	
hydrocarbon	and	carbon	emissions,	yet	 joined	 the	Alliance	of	Small	 Island	States	
representing	those	most	vulnerable	(McDermott	Hughes	2013).	McDermott	Hughes	
speculated	that	people	in	Trinidad	and	Tobago	might	understand	the	repercussions	












up	 in	 its	 own	 injustices	 of	 the	 state,	 especially	when	 the	 voices	 of	 the	 state,	 the	
politicians,	are	not	following	their	own	advice.		




not	 appear	 unframed	 onto	 the	 screens	 and	 into	 the	 ears	 of	 Arjeplogare.	 My	

























1996).	 Local	 environmentalism	 in	 Arjeplog	 was	 more	 centered	 around	 the	





47 Merchant describes how Norrland women baked forest berries into jam and presented it to the Swedish 
parliament who refused to eat it, and subsequently became the first country to ban DDT. Though this 
topic did not come up overtly during my fieldwork among my participants, I know many husbands were 
lost to cancer originating from the DDT in the forests, and there is a yearly naked calendar in the village 
Jutis with its roots in fundraising for the community and in response to people impacted by cancer 





















once	 people	 have	 a	 better	 relationship	 with	 their	 local	 environment,	 a	 global	
approach	will	follow.	A	local	focus	is	exactly	what	the	Arjeplogare	have:	an	almost	
ferocious	care	for	their	direct	landscape,	and	place.	As	Massey	has	argued,	a	sense	
of	 place	 provides	 a	 rootedness	 in	 a	 world	 of	 global	 transport	 and	 globalizing	
processes	and	that,	while	this	is	often	accused	of	being	a	reactionary	argument,	she	
states	 that	people	do	want	a	sense	of	place	 (1991).	And	as	Latour	has	argued,	 in	
much	the	similar	vein,	‘it	is	the	uprooting	that	is	illegitimate,	not	the	belonging.	To	













There	has	been	disciplinary	 call	 for	 climate	 change	 advocacy	 in	 anthropology.	 In 
2014, the American Anthropological Association’s climate change taskforce published 
their final report (Fiske et al., 2014) which highlighted the role of anthropology and that 
‘with its clear sense of the human-associated nature of climate drivers and impacts, 
climate change is one of the imminent global issues where anthropologists can and should 
take a stand on the core substantive underpinnings of the issue’ (2014:15). In earlier work, 
Fiske argues that anthropologists should be ‘actors’ in policy making (2009:288), and 
Susan Crate (also involved in the taskforce) argues that the role of anthropology should 
be both policy making and advocacy to allow a greater contribution (2011:179). She 
frames this as wearing many different ‘“hats”, from that of academic researcher to 
advocate’ (ibid).  
This is not always easy or possible, as with this research, and Roncoli, Crane and Orlove 
(2009) write that as fieldwork becomes more ‘advocacy-orientated’, anthropologists will 
face ‘new ethical dilemmas that arise from potentially conflicting commitments and 
accountabilities to research participants, scientific peers, funding agencies, and employers 
(Marcus 1995)’ (2009:105). Their advice is to remain critical, and not ‘compromise on 
core ideals of cultural sensitivity’ (ibid). I read this advice in the context of advocacy, as 
the authors proceed to highlight the need for anthropologists to engage outside of the 
discipline and endorse climate change research.  
The AAA taskforce also highlights climate change as a ‘wicked problem requiring clumsy 
solutions (Rayner 2006)’, (cited in Fiske et al. 2014). They acknowledge the complexity 
of the issue, following Rayner, and state that such solutions ‘take advantage of multiple 
 274 
perspectives on reality and a deep understanding of the problem’s integration in social 
and cultural systems’ (Fiske et al 2014, 16). The taskforce is therefore not solely calling 
for advocacy but recognizing the multitude of voices that climate change necessary 
involves as a global problem with many causes, solutions, scales and ‘requiring the 
attention of numerous disciplines, addressing both the impacts the framing(s) of climate 
change’ (2014:16). They address the fact that climate change is embraced or rejected in 
many different ways and that anthropologists are well-suited to examine this without 
falling into a prescribed paradigm.  
Already	in	this	thesis	I	have	touched	upon	moments	that	complicated	my	place	as	a	
researcher	 asking	 questions	 about	 climate	 change	 in	 Arjeplog,	 focusing	 on	 the	
disjuncture	between	understandings	of	climate	change	discourses.	
	I	 was	 an	 ‘outsider’,	 as	 discussed	 in	 chapter	 one.	 I	 was	 never	 overtly	 called	 an	
‘outsider’,	but	I	was	always	introduced	as	someone	from	England	who	was	trying	to	
understand	Arjeplog	ways	of	life,	and	there	was	a	noticeable	increase	in	trust	when	









climate	 change,	 however,	 I	was	 often	met	with	 a	more	 guarded	 look.	One	 of	my	












the	 field	 and	 in	 my	 ‘public’	 life	 on	 facebook	 and	 Instagram.	 I	 felt	 suddenly	
uncomfortable	 sharing	 news	 articles	 about	 climate	 change	 and	 environmental	
issues	on	facebook,	in	case	locals	in	Arjeplog	saw	them	and	thought	I	had	ulterior	




within	 climate	 change	 discussions	 and	 environmentalist	 discourse.	 It	 is	 easy,	
perhaps,	 for	many	of	 us	 to	 assume	 that	 there	 is	 a	 global	 environmental	 ‘correct’	
answer	 to	 the	 problems	we	 face	 today.	 The	 dramatic	 voices	 of	 George	Monbiot,	
David	Attenborough,	 and	 further	back	 to	Rachel	Carson	 in	 the	1960s	 suggest	we	





the	 visible	 impacts	 of	warmer	winters	 on	 the	 stability	 of	 ice	 but	 also	 the	 skiing	
industry,	yet	she	argues	they	did	not	speak	of	it	unless	she	asked	and	did	little	to	





Since	 returning	 from	 fieldwork,	 I	 have	 become	 more	 aware	 of	 the	 sharpened	
rhetoric	accusing	 those	 in	doubt	of	being	 ‘climate	deniers’	 across	media,	politics,	
social	 media	 and	 academia.	 Callison	 demonstrated	 that	 alarmist	 language	 has	
become	 so	normalized	 that	 anything	 else	 is	 considered	 the	wrong	 tone	 (Callison	
2014:90-91).	What	this	fieldwork	showed	me,	and	what	I	have	tried	to	demonstrate	
in	 these	 pages,	 is	 that	 scales	 of	 perceived	 environmental	 threats	 depend	 on	 the	
specific	location	and	population	in	question.	If	one	were	to	discuss	a	president	who	
denies	climate	change	despite	being	briefed	by	those	with	experience	and	research	





As	 Callison	 has	 argued,	 scientists	 are	 not	 renowned	 for	 their	 communication	 in	
layman’s	 terms	 (2014).	 	 If	 climate	 science	 is	 too	 complicated	 even	 for	 science	
 
49 Norgaard’s account includes a comprehensive eview of sociological engagements and studies 
concerning climate ‘denial’, including overlap with the above regarding the spread of misinformation, 
the size of the problem to be addressed and the complexity of climate science from a sociological 








and	 disciplines	 at	 the	 expense	 of	 the	 ‘core	 ideals	 of	 cultural	 sensitivity’	 in	
anthropology	 (2009:105).	We	can	 therefore	be	critical	of	 the	both	 the	 structures	
within	our	fieldsites	and	those	without	and	use	anthropology’s	strengths	to	‘unmask	
dominant	 narratives’	 regarding	 the	 ‘victims	 and	 villains’	 slot	 (Antrosio	 and	 Han	
2015:9).		
















such	 as	 Sweden,	 in	 which	 everyone	 is	 fighting	 climate	 change	 on	 the	 same	
epistemological	 scale.	 	 This	 chapter	 has	 shown	 this	 discourse	 as	 threat	 to	 the	
realities	 of	 everyday	 life	 in	 rural	 northern	 Sweden,	 but	 also	 the	 perceived	

























of	 outside	meddling	 that	 has	 stretched	 far	 into	 the	past	 of	 the	 rural	 north.	 	 This	
experience	of	meddling	among	the	Arjeplogare	exists	of	course	in	a	place	with	an	
even	 longer	history	of	 the	State	plundering	resources	before	Swedish	settlement.	
The	 tragic	history	of	 the	Crown	taking	 land	 from	the	Sami	and	building	resource	
 280 












Arjeplog,	 both	 positioned	 as	 local	 sources	 of	 pride	 and	 necessity	 but	 also	

















And	 as	 a	 few	 Arjeplogare	 pointed	 out	 to	 me,	 the	 more	 ‘sustainable’	 the	 rest	 of	
Sweden	 becomes,	 the	 more	 electricity	 will	 be	 drawn	 from	 Arjeplog.	 For	 those	
outside	the	kommun,	perhaps	access	to	the	cabins	and	rocky	encounters	in	the	water	
is	 less	 important	 than	global	warming,	but	 it	does	and	will	have	 implications	 for	











2011)	 that	 takes	 into	account	 the	complexities	of	engagement	with	 this	problem.	
This	will	be	useful	 in	understanding	why	people	reject	climate	change	across	the	
world,	 including	those	who	have	the	power	to	change	and	to	challenge	politicans	




the	 dramatic	 effects	 of	 global	 warming.	 Understanding	 the	 rejection	 of	 climate	
change	among	White	capitalist	communities	is	a	key	part	of	asking,	as	Callison	does,	
what	it	means	to	inhabit	a	future	with	climate	change	(2014:244)	as	we	head	to	a	
much	warmer	world	 requiring	 immediate	 action	 from	politicians	 and	 systems	of	
power	(Karliner	1997;	Klein	2014;	Thunberg	2019;	Wallace-Wells	2019).		
While	a	place-based	approach	has	been	utilised	in	examinations	of	climate	change	




(2008)	 and	 environmental	 advocacy.	 As	Massey	 argued,	 it	 is	 not	 surprising	 that	











the	 local	scale,	 in	a	mirroring	of	 the	aesthetics	of	 landscape	art	 in	Arjeplog	and	a	
appreciation	of	what	counts	as	a	beautiful	subject	(following	Firth	1992).		
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Throughout	 this	 thesis	 I	 have	 tried	 to	 show	 this	 clash	 of	 the	 local	 emplaced	
experience	of	nature	and	landscape	with	both	the	national	goals	of	the	state	and	the	
global	 scale	of	 environmental	 response	creeping	 into	 these	 spheres,	where	 these	
clashes	 of	 scale	 occur	 in	 and	 through	 environmental	 discourse	 and	narratives	 of	
nature.	 These	 scales	 are	 navigated	 and	 negotiated	 through	 interactions	 but	 also	
through	 the	 very	 transcripts	 (Scott	 1985,	 2005)	 between	 my	 participants	 and	
myself.	Our	conversations	were	environmental	 resistances	 themselves	 (following	
Martinez	and	Guha	1997)	as	Arjeplogare	gave	voice	to	their	grievances	on	record,	
decrying	my	offer	of	anonymization.	I	warned	several	that	they	could	anger	the	state	







This	 research	opens	up	new	directions	of	 research	 in	 the	 rural	north	of	Sweden.	
There	are	questions	 I	wish	 I	had	explored	during	my	 fieldwork	 that,	 sadly,	 I	was	
unable	to	do	given	the	available	time.	For	example,	what	implications	does	this	data	
have	intergenerationally	with	the	growing	climate	strikes	of	the	young	and	is	this	
now	 spreading	 to	 the	 north	 of	 Sweden?	This	 question	 could	 be	 applied	 to	many	
fieldsites	around	the	world	where	the	young	climate	strikers’	influence	is	spreading	
and	 perhaps	 sitting	 at	 odds	 with	 older	 generations	 within	 communities.	 Such	
questions	 can	 inform	 policy,	 science	 communication,	 and	 grassroots	 activism	 in	
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terms	 of	 nuanced	 approaches	 to	 the	 complexity	 of	 coexisting	 epistemologies	 of	
nature	and	environmentalism,	fostering	understanding	of	emplaced	experience	of	
landscape	and	past	conflicts	that	continue	to	inform	contemporary	responses.	There	
is	 potential	 for	 many	 other	 research	 questions	 concerning	 environmental	
management	in	the	north,	too,	both	concerning	former	mining	communities	but	also	
new	 environmental	 knowledges	 and	 grassroots	 activism	 for	 protecting	 local	
landscape.	 More	 research	 in	 the	 rural	 north,	 more	 generally,	 can	 also	 serve	 to	
mediate	 the	 city-centric	 vision	 the	 northerners	 have	 of	 both	 native	 Swedes	 and	
interested	outsiders.			
These	 findings	 confronted	 my	 expectations	 in	 ways	 I	 could	 not	 have	 expected.	
Fieldwork	is	almost	certainly	a	space	of	encounter	with	environmental	perspectives	
that	 differ	 from	 the	 expectations	 of	 the	 researcher,	 as	 was	 the	 case	 in	 my	 own	
fieldwork.	The	specific	scale	of	environmentalism	may	be	vastly	or	subtly	different	
from	 that	 of	 the	 anthropologist	 who	 has	 grown	 up	 with	 her	 own	 ideology	 of	
environmental	management	and	activism.		
As	Antrosio	and	Han	argue,	 ‘in	 the	age	of	 the	Anthropocene,	 the	 importance	and	
relevance	of	anthropology	rests	on	 its	 traditional	strengths:	close	empirical	work	




change	 is	 rejected	 in	place.	We	 can	 and	 should	 examine	 these	meshworks	 (from	
Ingold	2010)	of	climate	change	not	only	in	places	where	groups	are	suffering	from	
physical	impacts	or	resilient	in	their	management	of	climate	vulnerability.	If	we	are	
to	 examine	 the	phenomena	of	 climate	 change,	 it	must	 be	 a	 nuanced	picture	 that	
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includes	 resistant	 to	 these	 narratives	 and	 emplaced	 understandings	 of	 weather,	


















trips	 I	 talked	 a	 little	with	Marianne	 about	 the	 direction	 in	which	my	 thesis	was	
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her	 sofa	 and	 I	 explained	 the	 overall	 argument,	with	 the	 emphasis	 on	 conflicting	
environmentalisms	and	the	idea	of	outsiders	interfering	with	landscape.		
	
She	 nodded	 quietly	 as	 I	 outlined	 the	 general	 structure,	 the	 chapters,	 and	 the	
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